A HEART OF WISDOM
Not-quite-random Thoughts
On Lacking & Gaining a Heart in Proverbs

It is a laborious madness and an impoverishing one, the madness of composing
vast books—setting out in five hundred pages an idea that can be perfectly related
in five minutes. (Borges 1998, 67)

PRECIS

The Hebrew word lev/levav (synonymous forms) usually rendered “heart” in English, occurs more frequently in the
book of Proverbs [Pr] than in any other biblical book. Its form also makes its use in Pr stand out from the rest of
Scripture. Together, these facts suggest the central role of the heart in a wise life.

According to Solomon, two groups of people lack a heart: the naif and the fool; the wise (discerning,
insightful, &c.) have a heart. The process of getting a heart is the process of changing from naiveté to wisdom by
submitting to discipline and instruction.

The book of Proverbs portrays the naif as a “neutral” moral agent, lacking the experience that is necessary in
order to make consistently wise decisions. One who is care-less with regard to his or her moral and spiritual welfare,
who refuses to recognize his or her need of correction and instruction, is on the path that leads to folly," lacking the
heart that will guide her or him to life-giving wisdom. The naif, on the other hand, who is concerned for his or her
spiritual and moral well-being—his or her inner self—and who thus submits willingly and with humility to correction,

thereby sets his or her feet on the path that leads to a “heart of wisdom”.

INTRODUCTION

The Hebrew noun lev/levav, “heart”, occurs more often in the book of Proverbs than in any other biblical book
except the Psalter. It occurs more frequently in the book of Proverbs than in any other biblical book. This suggests
the importance of the “heart” for the pursuit of wisdom and for living wisely and well.

A number of these texts mention the person who “lacks a heart”;’ two sayings suggest that a person can
“get” or “acquire” a heart (15.32; 18.15).* This brief paper examines these passage as a first step toward two goals: (1)
trying to understand what it means to “lack a heart”; and (2) trying to see if the sayings suggest how what is lacking
may be acquired. English versions of the Bible—even those which identify themselves as “literal” or “essentially
literal”’— render the word lev/levav as “sense” or “mind” or “understanding” in the passages that mention “lacking”
or “acquiring” a heart.”

This is not, however, a paper on translation technique.® It does not address the rendering of lev in any given
passage, nor does it discuss whether or not lev should be rendered “concordantially” (i.e., by the same English word

Tn Proverbs, the path of folly leads inevitably to death.

’The phrase “heart of wisdom” is not proverbial; it occurs only in Ps 90.12. It is, however, appropriate to the theme of this
paper.

*Nothing in Biblical Hebrew corresponds to the English “indefinite article” (“a”, “an”). I have chosen to render all occurrences
of lev or levav as “a heart”, unless it is defined in some way (e.g., “the heart”, “his heart”).

*All references are to the biblical book of Proverbs, unless otherwise labelled.

"NASU, e.g., consistently renders it “heart” in all occurrences in Pr except the passages about “lacking” and “gaining” a heart,
where it is rendered “sense” (with a marginal note, “Lit. heart”).

The inconsistent rendering of the words lev/levav in the book of Proverbs, however, was the question that first roused my
curiosity, specifically whether or not rendering lev/levav by “mental” terms such as “mind”, “sense”, and “understanding” rather
than as “heart” affects how we understand some of the instruction of the book of Proverbs. In one modern “literal” version,
e.g., all eight occurrences of “mind” represent lev (12.8; 15.14; 16.9; 17.20; 18.2, 15; 22.17; 23.33), as do all eight occurrences
of “sense” (6.32; 7.7; 11.12; 12.11; 15.21; 17.16, 18; 24.30) (NASU).



in all of its occurrences). At the same time, however, it seems that a literal translation that renders the phrase
consistently as “lacking/gaining a heart” is both appropriate and helpful, not merely because maintaining the image
encourages readers to enter the biblical world rather than transpose that world into their own, but also because the
images of “lacking” and “acquiring” a heart, being more striking to our ears, may encourage us to consider more
closely just what the proverbs are saying.’

A FEW NUMBERS

1. The Hebrew word lev/levav occur c. 850 times in Biblical Hebrew. ® It occurs ninety-nine times in the book of
Proverbs (11.6% of its total biblical occurrences).” Given the relatively small size of Pr (2.26% of total words in
the Hebrew Bible), this is an extraordinarily number of occurrences. The only book in which it occurs more
often than in Pr is the Psalter (136x = 16.0% of its total occurrences in Biblical Hebrew), a book that has nearly
three times as many words as Pr.

140 .
[ |
o
120 - -
[ |
|
100 ]
[ |
80 -
60 -+
=
40 8
[ |
[ |
20 +— &
[ |
u -
m | _ _ =
R e
& RO GRS R

Table I: Total Occurrences per Book of lev/levav*’

"Rendering any word consistently encourages readers who lack access to the Hebrew text to see that word’s range of function or
meaning more clearly.

SStatistics are according to Andersen & Forbes 1989 and GramCORD.

The shorter form, lev (35) is far more common in Pr (97x) than the longer, levav (225; 2x; 4.21; 6.25). In Biblical Hebrew as a
whole, they occur in c. 560 and 230 verses, respectively. (They occur more than once in a number of verses.)

®This chart and the following are sized vertically in order to register small amounts.



2. Lev/levav also occurs more frequently in Pr than in any other biblical book (i.e., it accounts for a higher
proportion of the total words in the book). The books of Proverbs and Ecclesiastes are the only two books for
which this proportion is higher than three-quarters of one percent (0.75%); of the biblical books as long as or
longer than Pr, only Pr, Pss, and Ecc have a rate of occurrence of lev/levav higher than c. 0.25%.
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Table II: Relative Frequency per Book of lev/Zevav



3. Suffixed Forms. In order to show pronominal possession (“his heart”, “my heart”), Biblical Hebrew usually

A

attaches a “pronominal fragment” to a noun: e.g., lev, “[a]'" heart”; libbi, “my heart”, libbo, “his heart”.

a.  Lev/levav occurs 535 times in Biblical Hebrew with a pronominal suffix (“his/her/your/their/our/my
heart”), which means that suffixed forms account for more than three-fifths of its total occurrences (62.9%).

b. In books that are predominantly narrative (Genesis - 2 Kings, Ezra-Nehemiah, Chronicles), suffixed forms
account for nearly two-thirds of its total occurrences (212/327 = 63.9%); in the “poetic” books apart from
Proverbs (Job, Psalms, Song of Songs, Ecclesiastes) they account for more than three-quarters (148/209 =
78.8%).

c. In biblical books with a statistically significant number of occurrences, Proverbs is the only book in which

with fewer than 40% of its occurrences are suffixed (34/99 = 34.3%)."
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Table I1I: Frequency per Book of Suffixed Forms of lev/levav
Implications

These differences—its high number of total occurrences, high frequency of occurrences, and low frequency of
suffixed occurrences—together make the book of Pr a canonical “outlier” with reference to “heart”, which raises the
probability that lev/levav functions unusually in the book of Proverbs, which suggests (to reiterate) a close
relationship between “heart” and wisdom.

"Hebrew lacks a form corresponding to the English indefinite article, “a[n]”.
“They occur once in two short books: Jonah (levav; Jo 2.4) and Malachi (lev; Mal 2.2); both are non-suffixed. The only other
biblical book with fewer than 40% suffixed forms is Ezra, in which they occur only three times, one of which is suffixed.



“TO LACK A HEART”

The phrase “lacking a heart

"B oceurs eight times in Biblical Hebrew, only in the book of Proverbs. Although it is

never defined (in the statement such as “When I say ‘lacking a heart’ I mean ...”), the passages in Pr that describe
the effect of lacking a heart enable us to suggest several what it means.

Biblical poetry tends to have been written in sets of parallel lines, which allows us to approach a definition

of the phrase “lacking a heart” by examining the corresponding term(s) in each set of parallel lines in order to see

what Solomon either compares (via synonyms) or contrasts (via antonyms) with it. This means that we can compare
the phrase to the words in the other line in order to understand what Solomon was describing.

1.

The phrase “lacking a heart” parallels the idea of naiveté, “simpleness”, or “innocence” that we tend to associate
with youth or lack of experience (7.7; 9.4-5, 16-17). The naif is soon beguiled in the “parable” of the youth seen
through the narrator’s window (Pr 7.1-27). The “preface” to the book of Proverbs (Pr 1-9) ends with invitations
from both Wisdom and Folly, portrayed as hostesses (9.1- call the naif in nearly identical invitations; they invite
the one who (as the narrator informs us) “lacks a heart” (9.4, 16).

D'RPR2 RINY  And [ saw among the naive,
I:b'WQD AP 0722 NPAR T discerned among the sons a youth lacking a heart. (7.7)

MR Who is naive!
37 797  He should turn here!
55 IR :b'ﬁgq To one lacking a heart she says, (9.4)
15 Come!
M122 WA Eat my bread!
PRSOR 12 WY And drink the wine I have mixed! (9.5)

MR™R Who is naive!
137 707 He should turn here!
135 fimiah] DI?'WQD To one lacking a heart she says, (9.16)
PRRY OM2N2°8M Stolen waters are sweet
‘YN oo Dﬂ51 And secret bread is pleasant. (9.17

These vv. imply that youth, inexperience, and “lacking a heart” are all naturally related, which fits the
overall teaching of Pr as a whole, which implies in turn that experience can lead to gaining a heart, or to one’s
gaining prudence or insight.

The form peti, “simple”, “naif’, occurs seventeen times in Biblical Hebrew, thirteen times in Pr (Pr 1.4;
1.32; 7.7, 8.5; 9.4, 6, 16; 14.15, 18; 19.25; 21.11; 22.3; 27.12), three times in the Psalter (Ps 19.8; 116.6;
119.130), and once in Ezk (Ezk 45.20).

Of thirteen proverbial occurrences, five are cautionary or negative, four of these texts warning that the
naif destroy themselves by their ignorance and lack of forethought (1.32; 22.3 [] 27.12; 14.15) and one that
warns that folly is as naturally theirs as the property that they inherit by virtue of their birth (14.18). Four of
these passages contrast the naif with the “prudent” (14.15, 18; 22.3; 27.12); the fifth compares them to fools
(1.32).

BThe phrase “lack[ing] a heart” is non-verbal, a “construct chain”, made up of a substantive adjective (“one who lacks”) followed
by an indefinite noun (“[a] heart”), that might be translated even more clumsily as “one who lacks a heart” (“a-lacking-one-of [or
“with-respect-to”] [a] heart”). I suspect that such a rendering is, however, far more pedantic than helpful.



Five of these passages might be considered positive, or at least hopeful, in that they appear to offer some
hope that the naif will or can become less naive, and perhaps even prudent. One outcome of studying Pr is that
the naif gain prudence (1.4); they also gain prudence or become wise when they see punishment meted out to
scoffers (19.25a-b; 21.11a) or the wise corrected (19.25¢d; 21.11b). And twice Wisdom herself calls on the naif
to act—either by abandoning their naiveté (9.6), or by exercising “discernment” (“perspicacity, understanding,
insight”), in apparent defiance of their naiveté (8.5).

There is hope, in other words, for the naif,'* if only because life itself adds experience to our lives,
which affords us further opportunities to learn, so that we grow out of naiveté into either folly or wisdom. The
freedom of this choice is demonstrated by the invitations of the women Wisdom and Folly (9.1-6, 13-18), which
also warn us that the wrong decision can be disastrous, either immediately or eventually—we are not told when
the “depths of Sheol” will claim the lackheart who chooses amiss (9.18).

Finally, three verses present the naif as neutral or undecided—they simply use the term without prejudice
regarding their situation or outcome; only the larger context reveals their fate. The naif who respond to
Wisdom'’s invitation find wisdom and life, abandon their naiveté, and so (truly) live (9.4-6); those who respond
instead to the invitation of Folly (personified (9.13-17) or of a particular (type of) foolish woman (7.1-27)) end
up dead (7.7; 9.18).

2. To lack a heart leads one into self-destruction by leading one into foolish behaviour, such as adultery, which lays
waste a person’s inner being (6.32), as well as having the potential to ruin him socially and financially (5.7-14):

Jb'ﬁQD ﬂ@& ‘]NJ Whoever commits adultery with a woman lacks a heart;
I'IJ@I_.Z’_ N7 TWBJ_ n*mjrg Whoever destroys his soul does it. (6.32)

It also leads to the folly of what we might call “co-signing” a loan, or obligating oneself on behalf of
another person, a course of action that our culture considers a “normal” business transaction, even if one to be
done with caution. Solomon, however, compares it to a “snare” or “trap”, and adds that whoever pledges
himself has been captured like a gazelle or bird, and exhorts his readers to do whatever is necessary—even to the
point of social embarassment—in order to be free of such a foolish (and dangerous) obligation (6.1-5). The
“lackheart” lacks the foresight to anticipate the extent of his obligation should his friend “default”.

A2 S.Z‘?ﬁﬂ 35'7@[‘ B A man who lacks a heart pledges
009 ‘JD‘? n2amo 27 And becomes guarantor in his neighbour’s presence. (17.18)

Two nearly identical sayings contrast the person who pursues “empty things” (which remain
undefined)" with the diligent farmer who works (lit., “serves”) his land. The first, Pr 12.11 says that “whoever
pursues empty things lacks a heart”; the other says that the same person “... is satiated with poverty”. Lacking a
heart leads, apparently, to the pursuit of “empty things”, which leads in turn to poverty (28.19b).

DF[?'IJ;W‘_ ﬁﬂ?;'[?_( T2Y  Whoever works his land is satiated'® with bread,
I:b'ﬁ@q 2™ A7 Whoever pursues empty things lacks a heart. (12.11)

“Unlike the fool (for whom Proverbs holds out no hope.

Bt is possible that réq(im), “empty [things]” had a specific referent, readily understood by any Iron Age Israclite or ANE citizen;
we can but supply referents based on our own experience and imagination.

%The word rendered “satiated with” in these lines does not mean that the lackheart is satisfied with poverty (as in “has had the
right amount”), but rather that instead of eating food and so being strengthened for his life and work, he eats only poverty (i.e.,

has no food).



DT'_[?'IJ ;W’ ﬁn@jk_ﬁ T2Y  Whoever works his land is satisfied with bread,
WY ;W‘ 2™ 77721 And whoever pursues empty things is satiated with poverty. (28.19)

This is closely related to the opening v. of the short poem that explicitly parallels the lackheart with the
sluggard (24.30-34). The poem begins with these lines:

"M2Y 5’.*»5] U 'T"ND 55] I went past the field of the sluggard
35 oo DR 872" 53.71 And the vineyard of a man who lacked a heart (24.30)

His laziness meant that his fields were filled with thistles and nettles because they had been left
untended. It also meant that the wall around his cultivated ground was broken down (24.31) so that his fields
and vineyards lay open to both thieves and wild animals. Since he had no crops to eat, barter, or sell, he would
inevitably become poor (24.34a; the same word that ends 28.19), lacking what he needed for life, especially life
in an agrarian community'’ (24.34b; the noun machsor).

Lacking a heart can lead one to surrender to sexual passion that leads to adultery (6.32) to entangle
oneself in someone else’s business affairs (17.18), or to fail to organize one’s priorities so that that which is
necessary is done in its time, whether because one is pursuing things that are “empty” or because one is (merely)

lazy (12.11 (28.19); 24.30).

3. Three antithetical sayings describe or allude to the speech that comes from a lack of heart (10.21, 13; 11.12).
Proverbs 10.21 is an example of an “asymmetrical antithetical” proverb, a saying in which the (two) lines set
forth a contrast (hence “antithetical”), but the contrast is indirect (hence “asymmetrical”).'® A helpful heuristic
device is to arrange the lines vertically and supply the “missing” antonyms, even if only by negating the positive
terms. (Supplied phrases are in italics).

027 W Prs ‘ﬂBW The lips of the righteous feed many,
A0 35'7@“; D’B’WR? But fools die in [their] lacking a heart. (10.21)

The lips of the righteous, But fools die

The righteous have a heart Fools cannot feed (even) themselves
feed many in [their] lacking a heart
and (so) live because their words [lips] are unrighteous

Those who have a heart (the righteous) speak in a way that blesses (“feeds”) many; their ability to feed
others implies that they are also able to provide for themselves, in contrast with the fools, who—because they
have no heart—starve, either spiritually or physically (or both), being unable even to feed themselves. Not only is
having a heart necessary in order to say what is good and right and just, but lacking a heart means that one
starves others as well as oneself, so that one’s own life becomes self-destructive, even to the point of death.

fntelelai ¥ iplg) ]133 ’ﬁDW: On the lips of the discerning, wisdom is found
35 aen 7]‘7 m::m But a rod is for the back of one who lacks a heart (10.13)

"There is no suggestion, i.c., that he ignored his agrarian property in order to pursue merchandising, or manufacturing (e.g.,
pottery-making, “ironworking”), or some other income-producing pursuit. Ignoring his fields and vineyard—whatever his
reason—will impoverish him.

'8A symmetrical antithetical proverb uses antonyms, e.g., “A wise son makes his father rejoice / A foolish son is his mother’s
grief” (10.1b-c), in which the contrasts are “wise/foolish” and “rejoice/grief” (even though the first is a verb and the second a
noun). “Father/mother” is a standard parallelizing device; it is not contrasting the father and mother. L.e., it does not imply that
only fathers rejoice or only mothers grieve.



The lines contrast with each other, but the contrast is indirect: being beaten with a rod is not the
opposite of wise speech, so we again arrange the verse vertically and supply what is “missing”.

On the lips of the discerning ~ But a rod is for the back

one who has a heart wisdom is not found
wisdom is found of one who lacks a heart
is not beaten with a rod on the lips of the undiscerning

Proverbs 10.13 implies that to lack a heart means that one cannot speak well (i.e., there is no wisdom
“on one’s lips”) because lacking a heart means that one lacks the discernment that makes wise speech possible
(cf. 10.21). The third proverb that links the lack of a heart with one’s speech makes the same point, as the
vertical arrangement shows.

In Pr 11.12 the contrast is even more oblique, and perhaps less clearly defined:

35'7@1_'} ﬁﬂ;ﬁ_b'ﬁl Whoever despises his neighbor lacks a heart,
W‘Wﬂ‘_ mn:m W’&W But a man of understanding is silent. (11.12)

Whoever despises his neighbor But a man of understanding
is not silent A man who has a heart
lacks a heart is silent
is not a man of understanding does not despise his neighbour

Here it appears that someone who lacks a heart not only despises, but rails against, his neighbour—he
does not and will not be silent, but rather complains and accuses, unlike the understanding person, who bears
the “slings and arrows of misfortune” with calm and silence, if not equanimity. Lacking a heart means that one
lacks understanding, a lack that leads to being unable to control one’s words.

Solomon says that lackhearts cannot control their speech, which is so foolish that it helps (“feeds”) no
one (10.21), leads to their being beaten for their words (11.12) and sets them at enmity with those around them
(10.13). This should not surprise us, since we know from other passages that “the heart of the wise teaches his
lips” (16.23a), whereas the wicked who with “perversity in his heart devises evil all the time and spreads strife”

(6:14); and “the mouth speaks out of what fills the heart” Mt 12.34).

4. In yet another asymmetrical antithetical proverb, we read that to lack a heart means not only that one is a fool,
but that folly delights the “lackheart”—it is his “joy” (15.21), which contrasts (indirectly) with the “straight” or
“upright” path of the discerning: To lack a heart is thus to lack the discernment that enables one to live an
upright life that revels in the joy of the wisdom that leads to such a life:

3‘?'7@[“? T'!T:TD!D n'vm Folly is joy to one who lacks a heart,
Ih;?'ﬁ&ij‘: TTJTNJI:TW"RT But a discerning man walks straight. (15.21)

Folly is joy But a discerning man

he walks crookedly one who has a heart
(wisdom is not joy)"
to one who lacks a heart walks straight
who is not discerning wisdom is joy
(folly is not joy)
5. The final proverb that describes one who lacks a heart again implies that he or she is a fool, but then asks why a
fool has the price of wisdom.

PThe second supplied line contains a more closely defined, slightly less interpretative contrast.



5’@?'72; e TT-I_'TT?;J? Why is there a price in the hand of a fool:
]’8'351 2N nﬁl‘?b To buy wisdom when there is no heart? (17.16)

Throughout his book of proverbs, Solomon reiterates the idea that it is inappropriate for fools to have
anything good or to receive good (17.7; 19.10, such as honour or praise (cf., e..g, 26.1, 8). And a fool who
“learns” a proverb without learning from it will find it as useful for life as a lame man finds his legs for walking
or running (26.7); it may even do more harm than good (26.9).

At the same time, this verse suggests that even if it were meaningful to talk about “buying” wisdom, and
even if a fool had saved his silver until he had enough to meet the “asking price”, his lack of heart would make
his purchase of no avail, like someone who payed the bill and then left the store with an empty bag or cart—the
“wisdom” that he had “bought” would do him as much good.

To lack a heart thus means that one is not merely a fool, but that one actively delights in folly (15.21), to such an
extent that the fool may have what he or she thinks is the price of wisdom, but has it to no avail, since there is no
point to his purchasing what he cannot use, since (by definition) a fool is unable to listen to, learn from, or profit by
wisdom, as many proverbs state directly or imply

Summary

Although Solomon never explicitly defines “lack of heart”, his descriptions of the consequences of lacking a heart
enables us to suggest that to lack a heart means to be naif, lacking experience, so that one is prone to foolish
decisions, including decisions that lead to ultimately destructive behaviour, whether that consists of committing
adultery, “cosigning” on someone’s behalf, speaking foolishly, or delighting in folly as an end in itself.

[s this situation irreversible?

Proverbs 17.16 certainly seems to suggest that it is, since a lackheart cannot buy wisdom even if he has its
price (the meaning of which is a question for another day). And the tenor of the book is that there is no hope for
fools, since they refuse to learn (, reject correction and instruction (1.7).°

There is, however, hope. This lack can, however, be overcome by willingness to learn from one’s
experiences, and to being corrected, but primarily by attending to the state of one’s “soul”; as two of Solomon’s
sayings suggest.

Nor should we interpret Pr 26.12 (“You see a man wise in his eyes; a fool has more hope than he”) as saying that there is hope
that fools can become wise. Its point is rather that self-satisfaction is so horrific a folly that the selfsatisfied have no hope.
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TO “ACQUIRE A HEART”

A person’s attitude toward her or his (own) soul*' seems to determine whether or not one “lacks” or is “acquiring” a
heart. Solomon identifies these as either “despising” or “loving” one’s soul (15.32; 19.8).

Proverbs 15.32

This saying is asymmetrically antithetical, since “loving” and “acquiring” are not antonyms, even though they
contrast (we acquire those things that we desire; this desire may be a step, at least, toward love):

WD) ORI 01 IR Whoever neglects discipline despises his soul
:3% P NI PAIYY but whoever listens to correction acquires a heart (15.32)

Whoever neglects discipline but whoever listens to correction

does not listen to correction does not neglect discipline
despises his soul acquires a heart
does not acquire a heart loves his soul

The asymmetrical antithesis of this proverb suggests just what characterizes the lackheart: he neglects
discipline, refusing to listen to correction because he does not care about his own spiritual or moral well-being (nor,
by implication, does he care about the moral or spiritual welfare of others), and so demonstrates that he despises his
inner person.

There may be many environmental or personal reasons for this that the proverb does not address.*? It aims
at the root cause: the lack of a heart and his refusal to address that lack by humbling himself by being willing to be
corrected and by working at the discipline or instruction necessary in order to acquire a heart.

Perhaps this is what the naif require to pass from naiveté to wisdom: not merely experience itself, but the
willingness to admit that they are not omnicompetent, that they need to learn from their experiences, that their
understanding is limited, and that they require correction—to be taught by others as well as by their own lives—in
order to become wise.

Proverbs 19.8

The second (and only other) proverb that discusses getting a heart identifies the opposite attitude: this person loves
his (own) soul and so pays attention to the teachings of those with insight and understanding so that he may pursue
what is good.

ol anR 3%',‘1;‘9 Whoever acquires a heart loves his [own] soul

::ﬁm'x'gmb 20 mw Whoever observes insight in order to find good (19.8)
Summary

These two verses together suggest that the process of acquiring a heart, the process that becomes one’s passage from
the ignorance (innocency) of youthful naiveté, begins with one’s attitude toward one’s own spiritual and moral well-

2Although I use the word “soul”, this is without prejudging the nature of that entity in the mind of Iron Age Israclites. The
noun nefes seems to refer to one’s inner being, so that it is sometimes used in a way that seems to correspond to the English
words ending in “self” (“oneself, himself, herself”, &c.). It is in this rather generic and undefined way that I am using in this
brief paper. More would entail at least a small book!

228olomon rarely addresses the cause or motivation per se of an action, describing instead the action itself and its outcome. Even
texts such as Pr 26.23-26, which warn that someone who appears to be friendly (“speaks graciously”) may be filled with hate,
only describe him as “one who hates”, without assigning a cause or motive to the hatred. Behaviour may dissemble, but it
always flows from the heart.
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being, or (in a word) concern for one’s soul. Those who are never taught that the care of their inner person is their
own responsibility, and who are not instructed that—in order to become fully human, as they were created to be—
they must submit to discipline and correction, will be prone to neglect their inner person, living a life of naiveté and
ignorance, focused on external affairs. Solomon equates this neglect with self-hatred—they neither realize nor care
that they are headed for destruction.

CONCLUSION

And thus we come at last(!) to the point of beginning to understand the importance of the heart in proverbial
wisdom: the heart is that which determines the course of our lives, and where we “end up” (Pr 4.23).” And so we
are to “guard, keep, watch” our heart with all diligence (4.23); we are to “give” it to our parents and teachers (23.26)
for safekeeping. And we are to accept the discipline and correction that the LORD brings into our lives, knowing
that he does this for our good, as beloved children (3.11-12).

This paper thus ends rather sermonically, or (at least) devotionally. But that is the end to which the book of
Proverbs drives us, as Solomon seems to have intended: who we are is more important that what we do, because it
determines, in the end, what we think, say, and do, and because the end is, after all, most important.

Respectfully,
Frederic Clarke Putnam
Trinity MMXI

BThe noun to’ts”6t (“outer limits”, “ends”, “extremities”) occurs twenty-three times (Appendix F), always in the plural (as in Pr
4.23); in all but two of those occurrences it refers to the end of a border or its measure, either tribal boundaries (Nu 34.4, 5, 8,
9,12;]s 15:4,7, 11; 16.3, 8; 17.9, 18; 18.12, 14, 19; 19.14, 22, 29, 33; 1 Chr 5.16) or, in Ezekiel’s vision of the temple and city,
to the measurement of the city wall (Ezk 48.30). Only its two poetic occurrences are non-literal (Ps 68.21; Pr 4.23); the meaning
of “end-point” or “limit” fits both of those passages as well.

In Pr 4.23, the grammatical structure of the phrase “the heart’s extremity/end” exactly parallels that of “the border’s
extremity/end” in five passages (Nu 34.8; Js 15.4, 11; 18.19; 19.22).” This suggests that its metaphoric use expects the reader of
Pr 4.23 to assume its [usual] geopolitical reference (as in Ps 68.21), so that Pr 4.23 refers primarily to the outcome of one’s life
will—where we “end up”—rather than to its manner. Although these ideas are closely related, they are not identical: our choice
of route determines our destination, whereas our destination guides—but does not determine—the route that we travel to reach
it—there is rarely only one route to a given location.
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APPENDIX

A. Lacking a Heart (all biblical occurrences; only in Proverbs)
Al. Prosodic Analysis of Verses Using the Phrase “Lacking a Heart’
B. “Lack” in Proverbs (all occurrences in Pr)
B1. The Noun machsor (wbnr_:) in Biblical Hebrew
C. The Proverbial “Heart” (all occurrences in Pr)
C1. The Heart of the Wicked in Proverbs
D. “Acquire” in Proverbs (all occurrences of gnh, 132 in Pr)
D1. Aquiring a Heart (Prosodic Analysis)
E. “Pursuit” in Proverbs (all occurrences of df/577 in Pr)
F. “Ends/Borders” in Biblical Hebrew (all occurrences of tots’6t/ n?@ﬁh in Biblical Hebrew)
G. “Simple, naif’ (NB) in Biblical Hebrew

)

N.B.: These appendices are included in order to allow interested readers to pursue the line(s) of inquiry raised by
this paper. Data may be incomplete or (relatively) cryptic, not for obfuscation, but because these are
“working” appendices, subject to ongoing revision and correction.
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A. “LACKING A HEART” (all biblical occurrences; all in Proverbs)

= naiveté
D'RPR2 RN And [ saw among the naive,
7.7 ZDI?_WQU Y3 BM22 [ discerned among the sons a young man lacking a
M2N  heart,
NE™R Who is naive!

9.4 137 707 He should turn here!

15 RN DI?'WQD To one lacking a heart she says,

WD‘? Come! o
9.5 ’Dﬂb: Viﬂb Eat my bread! [ naif/simple
PP2%R M2 ’lnijﬁ And drink the wine I have mixed!
MR Who is naive?

9.16 37 707  He should turn here!

295 IR :b'ﬁgq To one lacking a heart she says,
9.17 PR 222NEM Stolen waters are sweet

‘DY ON0 Dﬂ51 And secret bread is pleasant
-> self-destruction

:b'ﬁgg TN ﬂx] Whoever commits adultery with a woman is
6.32 o lacking a heart; 2 adulter?r

TTJ!DSJ‘_ N7 WWDQ n*mm_ﬁ Whoever destroys his soul does it. ™ destroying soul
027 W7 s ’nBW The lips of the righteous feed many, = folly > inability
1021 e :b-ﬁgt‘; D'bﬁg] (failure?/refusal?)
' ' "7 But fools die in the lack of a heart. to feed others (&

oneself?) 2 death

- self-entrapment

T2 2PN 2570 BN >
17.18 ' A man who lacks a heart pledges pledging/becoming
guarantor
it ’355 nanmy 27 And becomes guarantor before his neighbor.
-> hunger (starvation?)
DHB'U;W’ PNTR 7Y Whoever works his land is satiated with bread, 2
o ::g_ﬁon. DﬂPﬂT‘j .ﬂqjm pursuit/emptinesses
T ST And whoever pursues empty things lacks a heart. = not working 2
hunger
DYBI'E?[B; NN 729 Whoever works his land is satiated with bread, 2 . .
28.19 WTANEY P BRTOEMY And whoever pursues empty things is satiated with I;lfzglttéveoifiigeses
poverty. poverty

N30 SRyTUN mRoy

I passed the field of the sluggard

2430 25 0m o 07270

And the vineyard of a man who lacked a heart,

- laziness >
destruction of
property = hunger
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- foolish speech/words

AT RIBN ]m% MBEW2  On the lips of the discerning, wisdom is found, - no
10.13 R e di )
:5 e 'IJ‘? BT Buta rod is for the back of one who lacks a heart. Seerhmen
- no wise words
35_7@:‘ 1:'1;77?7;2 Whoever despises his neighbor lacks a heart, = despising
11.12 WM NINAN WK others

But a man of understanding keeps silent.

- [foolish] words

(not silence)

- crooked walk/life

25005 mnR Now

Folly is joy to him who lacks a heart,

;99T MM
15.21

But a discerning man walks straight.

- folly (from
desire for
pleasure)

[] lacks
understanding 2>
crooked walk

- frustration

>R TR MR
17.16

Why is there a price in the hand of a fool:

= folly = desire
to buy wisdom =2
no avail(?)

P29 o niph

To buy wisdom but there is no heart?

Getting a Heart

WD) ORI TOM U7ID

Whoever neglects discipline despises his soul

15.32a

or Whoever despises his soul neglects discipline
15.32b 135 TI_JjP PO S.Z?me and whoever listens to correction acquires a heart

or and whoever acquires a heart listens to correction
19.8a 'IWBJ_ 2R EB_HJP Whoever acquires a heart loves his [own] soul

or Whoever loves his [own] soul acquires a heart—
19.8b I:ﬁD'NE@b n"an MY Is one who keeps/watches insight by finding good.

or

By finding good one keeps/watches insight.



Al. PROSODIC ANALYSIS OF VERSES USING THE PHRASE “LACKING A HEART”

6.32a 25700 TR ANY a.b 4:22  S[S*+P/ptc - O] - PN

6.32b ;Y NIM DY DU cLa 4:22  S[S+P/ptc - O] - PA+O  3ms QF
7.7a D'WMD2 NIX] a.b 2:22  w+P/v-pp les QPr
7.7b :35™0m w3 BM22 AP a'.blc 5113 PA-pp-O les QF

9.4a MM VY ME™M a.b.c 4211 S-Plv-adv 3ms QF
9.4b 45 N :5 Wn a'.d.e 4211 O-P/v-pp 3fs QP

9.16a M 0 MR a.b.c 4211 S-Plv-adv 3ms QF
9.16b 45 o ab- o a'.d.e 4211 O-PA-pp 3fs QP

10.13a TIMOM NSMA 192) MW a.b.c 4211 pp-PA-S 3fs NF

10.13b :25en NS v d.b' 413 weS-pp

11.12a 25010 1YI5T2 alb 4:22  S[S*+P/ptc - pp] -

11.12b I PIEN WY bl.a' 3:20 weS-PAv 3ms HF
12.11a PS> D2 WX T a.b.c 4211 S[S+P/ptc- Ol-P/v-O 3msQF
12.11b :a5-om DR AT a'.d 422 wS[S+P/pte - O] - PN

15.21a 25- 1DI‘I5 i YW alb 4:22  S-pp

15.21b o™ MM WRY b a'.c 4211 w+S-P/v-NC 3ms DE
17.18a 73 YPIn 5: “om BT a.b.c  5:3.1.1 S-P/pe-O ms QPtc
17.18b A7P7 25 12 2W d.e 4112 Plptc- O -pp ms QPte
24.30a Iy 53:: wNR IOy alb 5:41 pp-PA les QP

24.30b :5 “om oTX 03Oy o 5.5 WADD

=0t in Proverbs (not 53 ﬁOT‘T)

28.16a ﬂWP@SJD am ﬂWJWDﬂ aen "T’JJ a.b.c  3:1.2.2 S-P/cc-w+P/cc

28.16b DM TN USRI a'.d.e 4211 S[S+P/ptc- Ol -P/v-O 3msHF
12.9a 5 7201 7593 3 ab.c 4112 PA-S

12.9b :oMoTIeM T2I0MR b'.d 312 pp-w+P/ec
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B. “LACK” IN PROVERBS (all occurrences in Pr)

The Root 701 in Proverbs (all occurrences) Ref. What is “Lacking” Result
297700 IwR N1 6.32
A I N WD DR 35 heart self-destroyed
QRN XMW 7.7
A :2-00 T3 0122 NraN 3‘? heart death
mT™n 94
A nEnfaio) 25 heart wisdom
3% 1N 22700
MM 9.16
A g e 3‘? heart folly
1 Ty 377700
TR0 NYED T3 TOWR 1013 j
A :2b00 25 LI 3‘? heart rod/beating
037 WY PR MY 10.21
N S 3‘?—_@53 D"‘?"im, 3‘? heart death
2%7700 WY 1112 .
A I Tﬁﬂ:ﬂf\ w*}ﬁ 35 heart foolish speech
DOY"Vaw? MRIR T3 12.11
A :29-on 0™ 771 35 heart food
%7007 A N2 15.21
A :n?‘?_-“,lj?ij ANAN R 35 heart folly
72 vpin 2%770m DIN 17.18
A Ay Y 13y 37 35 heart self-snared
MIAY DRVTUR ATUTOY  24.30
A ;2500 07N 019N 35 heart hunger
12 T3 191 2 129
A :DU‘?_-‘QDI “2900n DT'T5 bread/food
W91 vah Yok prIX 1325 . ;
D1 VW) 22 13 : . .
V :onR D°YYT 10 WEB) VAV satiation hunger(?)
NPYYRA 271 NINAD o0 TP 28.16 : . . .
A oM TN YA N man insight(s) oppression, short reign
TV ¥ UR 2 2721 28.22 .
N IND 00D YTRDY en lack (itself) poverty
A9v3 3% A3 nv3 3111 . .
\Y oM NS Y9 5‘?@ plunder, spoil

1. The root chsr (rsx) occurs sixteen times in Pr: as substantive adjective (12x), noun (2x), and verb (2x), and eight

times as the noun machsor (rsox.m;), albeit never in the sense of lacking a heart;** these passages are germane to

this discussion only in that they suggest what one can “lack”, according to Proverbs.

2. The most frequent “lack” is a heart (11x); also lacking are food (12.9; 13.25), wealth (28.22; 31.11), and insight

(28.16).

MAlthough this noun does not occur in the collocation under discussion, its use does show that other things can be lacking: in
Pr it refers to poverty that is the result of laziness (6.11 // 24.34; 14.23), of a lack of generosity (11.24; cf. 28.27), of the desire
for hasty (easy?) wealth (21.5), of prodigality (21.17), and of abusing one’s power for gain (22.16).

Its other five occurrences in Scripture all refer to a lack of material wants or needs. Three of these promise “no lack”
(Jg 18.10; 19:19; Ps 34:10), one refers to the lack that is the mark of poverty (Dt 15.8), without addressing its cause; in the fifth,
the host tells his guest—the Levite, his concubine, and servant—that any that they lack is “on him” (Jg 19.20).
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3. The only negated lack (“lack([s] not”) occurs in 31.11: the husband of the praiseworthy woman does not lack
“plunder” or “spoil”, which seems to mean that he has no material lack.

B1. THE NOUN machsor (AOM112) IN BIBLICAL HEBREW
JURY T2009™RI Pr6:11

N an UKD D70mm resources
T Mo MDR W Pr11:24
N oMY IR R JIm (wealth)
NI T ARV Pr 1423 ,
N :2i0mRY~T8 DDDY T abundance/profit
NIDIN PN NIWIR Pr 2l ,
N 710]‘[?3‘? N }’R“?D\ abundance/profit
Tonn WR - Pr21:17
Y TR
WY R
% Miaa? 91 puiv  Pr22:16
N YD m wealth
70NN
N U T20NNTRIY  Pr 24:34
t13 WND 2°0mm poverty
N Tjonn PR W17 N Pr28:27 I
DIINRTIT 1Y OHYm nothing
N P J77NR MR9N MDD D 15.8  whatever the poor man lacks

99 70m WR 70MR T 1R'AYD DAYM
0212 N2M7 PN M0 DY28 ININ 0INID  Jg 18.10  no lack of anything in the land

N DYPR D213 DT9R MDD

FPIND WR 27772 VoM QUK IWUR

u"nr:m‘? U° RIDOATDA JANTDA Jg 19:19  no lack there of anything
N 7772070V W) IonNY PTwt 1 om? on
137792 Tomn TR
P10 WIRT MR Jg 19.20  “all your lacking is on me”
77 Doy

N "7y 27om2 1
120728 29172 2
N VYT TITTOR IR Ps 34:10  no lack to those who fear him

IPRID Yo PR

The noun machsor is used to refer to lack of material goods, such as food; it is not used to describe, e.g., one’s lack of
a heart.
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C. THE PROVERBIAL “HEART” (all occurrences in Pr)

TR TAIN? 2WPHY?
AN 729 -mn
3292 Eon NI
:0py qUDI? NYT)
mawR~oR MR "13
2% XY pIsm
JWT2R NARY 7070
TNV 0
732 m>~5y 0an3
7377203 MTTON o3
RYRTON NN
RRA

2 RN

2% 2T

H1M IR Y
TIYR MWPIOR

19227 7IN2 0ORY

2% X1 MwRHIn
00 NIRYIA ATD
ey

oM CNRIY TR

2% PRI NMoIM

Y7 wIn 93%2 Nioonn
MPU° DO NY993
I8 Miawmn won 35
Y72 P07 NiNann 09N
72775V 0P
NPV 0T 1D
33372 MDY 700 TON
{T°BYIY3 JMpnToN)
257700 TwR AN
HMWYY R WD Nnwn
TIVIINTIY DR
739 m°ov 0AN2
DRN22 RIN)

1297700 Y2 0°22 AN
MnRPH TER 1Im

129 mxn miv N
2% TD7TN DY
:1°0I2°M3 YonToN
ARV DORND 3]

:2% 127 090

a3 79y naTA
25-0n

3% 1M

iy Sl Ay
35>-10m

A2 TR

“Heart” in Proverbs 1-9

2.2

2.10

3.1

3.3

3.5

4.4

421

4.23

5.12

6.14

6.18

6.21

6.25

6.32

7.3

1.7

7.10

7.25

8.5

9.4

9.16

by making your ear attend wisdom

you will turn your heart to insight

for wisdom enters your heart

and knowledge is pleasant to your soul

My son, forget not my teaching

and your heart will guard my commands
Chesed and truth must not forsake you;

bind them on your neck;

write them on the tablet of your heart

Trust in Yhwh with your whole heart

and on your insight lean not

and he taught me

and he said to me

Your heart must grasp my words

Keep my commands and live

They must not depart from your eyes

Keep them in your heart

from-all-of prison guard! your-heart

for from-him terminations/boundaries-of life
&-you-said

how I hated discipline

&-rebuke he-despised my-heart

perversities in-his-heart ploughing-one-of evil
in-all-of time strifes he-sends[-away]

heart-of ploughing-one thoughts-of wickedness
feet hastening-ones to-run to-evil

bind!-them upon your-heart

always bind!-them upon your-necks

not you-desire her-beauty in-your-heart
&-not she-takes-you in-her-eyelids
adulterying-one woman lacking-one-of heart
destroying-one his-soul he he-makes-her
bind!-them upon your-necks

writel-them upon tablet-of your-heart
&-I-saw in-the-naif-ones

I-discern in-the-sons young man lacking-one-of heart
&-behold! woman to-meet-him

garment-of unfaithful-one &-guarded-one-of heart
not he-turns unto her-ways your-heart

not you-wander-lost in-her-paths

discern! naif-ones prudence

&-fools discern heart

who simple-one he-turns-aside to-here
lacking-one-of heart

she-said to-him

who simple-one he-turns-aside to-here
lacking-one-of heart

she-said to-him



“Heart” in Proverbs 10-15
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10.8
10.13
10.20
10.21
11.12
11.20
11.29

12.8
12.11
12.20
12.23
12.25
13.12
14.10
14.13
14.14
14.30
14.33
15.7a
15.7b
15.11a

15.11b
15.13a
15.13b
15.14a
15.14b
15.15a
15.15b

15.21a
15.21b

wise-of heart he-takes commands
&-foolish-one-of lips he-thrusts-down
in-lips-of discerning she-is-found wisdom
&-rod for-back-of lacking-one-of heart
silver chosen-one tongue-of innocent
heart-of wicked like-little

lips-of innocent they-shepherd many-ones

&-fools inlack-of-heart they-die

despising-one to-his-neighbour lacking-one-of heart

&-man-of insights he-is-silent
abomination-of Yhwh twisted-ones-of heart
&-his-pleasure perfect-ones-of way
troubling-one-of his-house he-inherits wind
&servant-of fool to-wise-of heart
accordingto his-success he-is-praised man
&-deviating-one-of heart he-is for-contempt.
serving-one his-ground he-is-satiated food
&-pursuing-one empty-ones lacking-one-of heart
deceit in-heart-of ploughers-of evil
&-to-counselors-of peace joy

man prudentone covering knowledge
&-heart-of fools he-calls “Folly!”

anxiety in-heart-of man he-bows-her-down
&-word good-one he-makes-her-rejoice
hope dragged-out-one sickness heart
&-tree-of life desire coming-one

heart knowing-one bitterness-of his-soul
&-in-his-joy not he-takes-in-pledge stranger
also in-laughter he-is-pained heart
&-her-end happiness grief

from-his-ways he-is-satiated backslider-of heart
&-from-upon-him man good

life-of fleshes heart healing-one
&-rottenness-of bones jealousy

in-heart-of discerning-one she-rests wisdom
&-among foolish-ones she-is-known

lips-of wise-ones/m they-winnow knowledge
&-heart-of foolish-ones/m not thus

Sheol &-Abaddon before Yhwh

also/surely that hearts-of sons-of humanity
heart rejoices he-is-good faces

&-in-pain-of heart spirit stricken-one
heart-of discerning-one/m he-seeks knowledge
&-face-of foolish-ones/m he-feeds folly
all-of days-of afflicted-one/m bad-ones/m
&-good-of heart drinkingfeast-of perpetuity
folly-of joy to-lacking-one-of heart
&-man-of insight he-makes-straight to-go
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15.28a
15.28b
15.30a
15.30b
15.32a
15.32b
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hear-of innocent-one he-meditates to-answer
&-mouth-of guilty-ones he-flows evils
light-bearer-of eyes he-makes-rejoice heart
report good-one she-fattens bone
releasing-one-of discipline despising-one his-soul
&-hearing-one-of correction getting-one heart

“Heart” in Proverbs 16.1-22.16
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16.1

16.5

16.9

16.21

16.23

17.3

17.16

17.18

17.20

17.22

18.2

18.12

18.15

19.3

19.8

19.21

20.5

20.9

21.1

21.2

to-man arrangements-of heart

&-Afrom-Yhwh answer-of tongue
abomination-of Yhwh all-of high-one-of heart
hand to-hand not he-be-exempt/free/innocent
heart-of man he-thinks his-way

&-Yhwh he-establishes his-step

to-wise-one-of heart he-is-called discerning
&-bridle-of lips he-adds instruction

heart-of wise-one he-ponders his-mouth
&-upon his-lips he-adds instruction

crucible for-the-silver

&-furnace for-the-gold

&-testing-one hearts Yhwh

for-what this price in-hand-of fool

to-acquire wisdom

&-heart there-is-not

man lacking-one-of heart striking-one-of hand
pledging-one pledge before his-neighbour
twisted-one-of heart not he-finds good
&-overthrown-one in-his-tongue he-falls in-evil
heart rejoicing-one he-is-good healing/cure
&spirit stricken-one she-dries-up bone

not he-delights fool in-insight

for if [but] in-revealing his-heart

before shattering he-is-high heart-of man
&-before glory affliction

heart-of discerning-one he-acquires knowledge
&-ear-of wise-ones she-seeks knowledge
folly-of man she-overturns his-way

&-upon Yhwh he-rages his-heart
acquiring-one-of heart loving-one-of his-soul
watching-one-of insight to-find good

many thoughts in-heart-of man

&-counsel-of Yhwh she she-rises

water deep-ones counsel in-heart-of man
&-man-of insight he-draws-her

who-he-says

I-cleaned my-heart

l-am-clean from-my-sin

ditches-of water heart-of king in-hand-of Yhwh
upon all-of which he-delights he-turns-him
all-of way-of man straight in-his-eyes
&-measuring-one-of hearts Yhwh
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22.11

22.15

high-one-of eyes &-wide-one-of heart
lamp-of wicked-ones sin

loving-one clean-one-of heart favour his-lips
his-neighbour king

folly bound-one in-heart-of youth

rod-of discipline he-makes-her-far from-him

“Heart” in Proverbs 22.17-24.34
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22.17

23.7

23.12

23.15

23.17

23.19

23.26

23.33

23.34

24.2

24.12

24.17

24.30

2432

turn! your-ear

&-hear! words-of wise-ones

&-your-heart you-set to-my-knowledge

for like he-thought in-his-soul thus he

eat! &-drink! he-says to-you

&-his-heart not with-you

bring! to-the-discipline your-heart
&-your-ear to-words-of knowledge

my-son if wise-one your-heart
he-makes-rejoice my-heart also [

not he-envies your-heart in-the-sins

for im [but] in-fear-of Yhwh all-of the-days
listen! you my-son

&-be-wise!

&-go! in-the-way your-heart

give! my-son your-heart to-me

&-your-eyes my-ways they-guard

your-eyes they-see strange-ones
&-your-heart he-speaks plans

&-you-are like-sleeping-one in-heart-of sea
&-like-sleeping-one in-head-of cord

for ruin he-meditates their-heart

&-toil their-lips they-speak

for you-say

behold not we-knew this

-not measuring-one-of hearts he he-discerns
&-guarding-one-of your-soul he he-knows
&-he-returns to-man like-his-deed
in-falling-of your-enemies/y not you-rejoice
&-in-his-stumbling not he-exults your-heart
upon field-of man lazy-one I-passed
&-upon vineyard-of man lacking-one-of heart
&-Ilooked 1

[-set my-heart

Lsaw

I-took discipline

“Heart” in Proverbs 25-29
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25.20

heaven for-height

&-earth for-depth

&-heart-of kings there-is-not searching
stripping-one garment on-day cold-one
vinegar upon nitre(?)

&singing-one in-the-songs upon heart evil-one

22
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26.23

26.25

27.9

27.11

27.19

27.23

28.14

28.26

silver drosses overlaid-one upon sherd
lips burning-ones &-heart evil-one

for he-makes-gracious his-voice

not you-believe in-him

for seven abominations in-his-heart

oil &-incense he-makes-glad heart
&-sweetness his-neighbour counsel-of soul
be-wise! my-son

&-make-rejoice! my-heart

&-Jwill-return my-reproaching-ones word
like-the-water the-face to-the-face

thus heart-of the-man to-the-man
knowing you-know face-of your-flock

set! your-heart to-herds

happinesses-of man dreading-one always
&-hardening-one his-heart he-falls in-evil
trusting-one in-his-heart he fool
&-walking-one in-wisdom he he-escapes

“Heart” in Proverbs 30-31
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30.19

31.11

the way of a vulture in the sky,

the way of a snake upon rock,

the way of a ship in the heart of the sea,
and the way of a man with a virgin.

Her husband’s heart trusts her

And he lacks not plunder.

23
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C1. THE HEART OF THE WICKED IN PROVERBS

T Mawnn won 22
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VI T DAY

6.18

10.20

12.20

15.28

214

26.23

A heart that devises wicked plans

Feet that hasten to run to evil

Choice silver is the tongue of the righteous

The heart of the wicked is like (something) little
Deceit is in the heart of those who plough up evil
But counselors of peace have joy

A just man’s heart ponders in order to answer
But the mouth of the wicked bubbles with evil things
Haughty eyes and a wide heart

The lamp of the wicked is sin

Silver dross overlaid on earthen vessel

Burning lips and a wicked heart

According to these vv., the wicked can have a heart, albeit one that devises wickedness (6.18), is worthless
(10.20),causes wickedness (12.20), answers thoughtlessly and carelessly (15.28), is proud and arrogant (21.4), and
dissembles in order to hide its wicked nature and its evil intent (26.23). How can fools (who are also the “wicked”,

according to Proverbs) both lack and have a heart?

Perhaps this means that Solomon is warning readers that something within us drives our actions and words,

a center of volition called the “heart” (what we might call “mind”,

[48

soul”, “(inner) person”, &c.).
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D. “ACQUIRE” IN PROVERBS (all occurrences of gnh, 132 in Pr)

Wisdom

4.5

4.7

8.22

16.16

17.16

What can be “

el !

e mp

mawn—oR

207NN DRTON)
12N 1P 20 NMWR)
TR TP INP TN

ITRR 12VON DR 27T NWRD

R mm
Ya70n 2%TIn RanThp
o3RI 13 NI
27097723 IR A3
(NT32) 1IR30 NI

acquired”

Get wisdom!

Get insight!

Forget not!

And turn not from the words of my mouth!

The beginning of wisdom is get wisdom!

And in all your getting, get insight!

Yhwh acquired me, the beginning of his way, before his
works from then.

Acquire wisdom! What is better than fine gold?
And to acquire insight is better chosen than silver.
Why is there a price in a fool’s hand,

To get wisdom, but without a heart?

Discernment

1.5

020 YRy
M2 79
:mpy N2ann 1930

He hears wisdom
And he adds learning

And he acquires discernment of plans.

Knowledge

18.15

nyT-mpY 11 2%
NMYT"WRIN 0RO IR

A discerning heart acquires knowledge
And the ear of the wise seeks knowledge

Truth

23.23

LA
1) 0N AN IORNTIN)

Acquire truth!
And do not sell wisdom and discipline and insight.

Heart

15.32

19.8

Wn1 oRIN oM ¥IID
:2% Mip nm2in v

w1 2R 2P
:2907R8ND 1730 Y

Whoever neglects discipline despises his soul
And whoever hears a rebuke acquires a heart
Whoever acquires a heart loves his soul
Whoever guards discernment by finding good

Merchandise

20.14

MipT MR v v
£ T 12 91

Bad, bad! says the buyer
And whoever goes then boasts to himself.

G1. AQUIRING A HEART (Prosodic Analysis)

Ref.

MT (BHS)

Semantics

Morphosyntax

15.32a

15.32b

WD ORI oMW YD

:2% MIIP nMoIn R

a.b.c

al.b'. ¢!

4:2.1.1

4:2.1.1

S[S+P/ptc - O] - P/ptc - O
PN[S+P/ptc - O] - S[S+P/ptc - O]
S[S+P/ptc - O] - P/ptc - O

ms QPtc

ms QPtc

19.8a

19.8b

WD 278 2HTMP

:2iRERG Man MY ol dee

a.b.c

4:2.1.1

4:2.1.1

S[S+P/ptc - O] - P/ptc - O
PN[S+P/ptc - O] - S[S+P/ptc - O]
S[S+P/ptc - O] - P/NC - O

ms QPtc

QNC
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E. “PURSUIT” IN PROVERBS (all occurrences of rdf/%77 in Pr)

Ref. Contrast Obj./Pursuit Result
on2~va® MR 7AW 12,11 servesthe empty things starves
:297700 0P 970 ground
DU?~YaW* NRTIR T2V 28.19  servesthe empty things poverty
WYY o7 7770 ground
7YY 970 osen 13.21 evil
:2907090 DPMI3TIN
YUY 777 M1 PApIn 159 righteousness loved of Yhwh
I MRTE 9T
:TI22) MRIX D0 NI 70M TRIX 70 21.21 righteousness life, righteouesness,
honour
WRIW WINR YD 197 others(?) aloneness/poverty
WM PO MM "D AR words(?)
RT{TI?) ND OMR TN
YUY 777N 01 28.1 nothing

MDY THID DR IR

These vv. suggest that nearly any aspect of life can be(come) an object of pursuit, whether wise (15.9; 21.21) or
foolish (12.11; 28.19; 13.21). We can also engage in the fruitless pursuit of a good object (friendship, relationship;
19.7). It is difficult to read 28.1 without suspecting that it was said with a touch of humour—nothing pursues them,

yet they flee; they flee, therefore, their own fears (another fruitless flight).
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F. “END/EXTREMITY” (MXX3M) IN BIBLICAL HEBREW (all occurrences)

MIX 72V D°37PY 12007 210 21237 037 2011 Nu344  southern extremity of Israel’s
TIRRY T2VY TINTIR R W3 WIRR 2an 1RSI 1M southern border: Beersheba
HTNT 1DRYIN 1T 0N 'i‘?m TinsYn 59230 200 Nu 34.5 western border of Israel: the
s€a
HTTIX D230 NDRXIA 1) DA 82D INRDD T NN Nu 34:8 northern extremity of Israel’s
northern border: Zedad
7PV 330 1DRIIN 1T 11993 ‘?DJ'I NXM  Nu 34.9 end of Israel’s northern
:799% 9123 039 MM border: Hazar-enan
om0 O TOREIN 1M AITA 2337 T Nu34:12  southern end of Isracl’s
;200 1IPAY PIRT 0DV AN NN eastern border: Salt Sea
0I8n DM RYY) MY T2 Js 15:4 western extremity of Judah’s
:20) 2123 099 AN M 93230 NANER 1M southern border: the sea
990V pRYR 7137 99337 A9 Js 15.7 one extremity of Judah’s
5032 2N WX DRTR AYYEY MR DavaToN B niod northern border: En-rogel
27 TYTOR TDNID 1MUY TYTRTON 91237 Taw)
MDY 21237 R MDY TIPY AN2TOR 2123 R¥ Js 15.11 western extremity of Judah’s
ST 91230 MINYD 1T PRI RIN 79VIT0 ) northern border: the sea
IMWTT PAND JWACINE 9933 TP 09D D33 oR AETIN s 163 western extremity of territory
TR {1°DRIN} INRIND 1M of “Joseph”: the sea
TN VDRIN 1M MR Pm A 91230 720 mvpn s 16.8 western extremity of territory
nnnawn‘? DRI DR N2M NRY of Ephraim: the sea
o™y ‘?I'IJ'? 1311 13p 5m ‘?731‘[ T Js 179 western extremity of territory
nym My 'pn: DMORY N7 of Manasseh: the sea
TR 1DREN T Y03 7I9XR Twin YIan
1 DRIA '[‘7 I MR RIT WD PO W D Js 17.18 extent of the “highlands” (har)
R PIT 0D 12 D12 227 D WITNR U allotted to Ephraim-Manasseh
TI0 (A MDY NNDY 9133 o9 M1 Js 18.12 extremity of territory of
Y W2 A9YY TOER AT AN2YN 230 now) Benjamin: Beth-aven
T 003 T30 1ORYD 1
59237 WM Js 18.14 western “corner” (p“at) of
723 PN DTV WK TR 723 DTNRDD 20N Benjamin’s border: Kiriat-
PraTNpTOR 1DRSD 1M baal/jearim
:DNRD NRT AT 12 Y D NP R
MDY 1230703 AN2TOR 21237 A1 Js 18.19 eastern end of Benjamin’s
MDY MonIDY PYHTOR 91231 (NIRXA} 1DINRED 1M southern border: north bay of
222 2121 7Y 7222 77700 A8pToR Salt Sea / south end of Jordan
PRTINDY 2 1ORYA 1T 10 7ID%R 21237 NN 200 Js 19.14 end of Zebulun’s [“circular”]
border: Iphtahel
YRy N°2Y {TRNXOW {1} TR0 79202 91230 vadY Js 19.22 end of Issachar’s [“circular”]
STIRM TWYWY DY 77100 09333 NINEA 1) border: the Jordan
MOM 99237 2@ I8TI330 YTIYY AT 9133 23U Js 19.29 end of Asher’s [“circular”]
FIAOR P20 TN 1DRIN 1M border: the sea
DIP27TY DRI 2pIT NN DUV 7I9RD 200 02121 0N Js 19.33 eastern end of Naphtali’s
$77700 1DRID N [“circular”] border: Jordan
MNIRYINTOY 71 "WNIRTP23 1°NIRDY JWED TYPI2 DWW 1 Chr5.16  border of “Sons of Gad”
MIRYID NIAD IR MDY NIVWIN? 98 NP ORT Ps68.21  borders() of death
:0°°0 NIRYIN AR~ 739 XY Mwn~Oan  Pr4.23 borders(?) of life
170 DDPR NYIINY NIND WRn 7998 NRDA Wi NRYIA P81 Ezk 48.30  boundaries of the city
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In all of its prose occurrences (Nu, Js, 1 Chr, Ezk), to’tsV6t” refers to boundaries or borders, usually to the final

point of that border, i.e., where it meets itself (where it started) or where it meets a geographical feature (e.g.,
the Jordan or the sea).

In its two poetic occurrences it can also refer to the idea of the end or limit of something, either death (Ps

68.21) or life (Pr 4.23).

In Pr 4.23, the grammatical structure of the phrase “the heart’s extremity/end” exactly parallels that of “the
border’s extremity/end” in five passages (Nu 34.8; Js 15.4, 11; 18.19; 19.22).2 This suggests that its metaphoric
use expects the reader of Pr 4.23 to assume its [usual] geopolitical reference (as also in Ps 68.21).

Its geopolitical use suggests that in Pr 4.23, to’ts6t refers primarily to the outcome of one’s life will—-where we
will “end up”—rather than to its manner. Although these ideas are closely related, they are not identical: our
choice of route determines our destination, whereas our destination guides—but does not determine—the route
that we travel to reach it—there is rarely only one route to a given location.

There are, however, three complications, which I have yet to understand.

5.

If we conclude that to’ts”6t means “end” or “outcome”, we need also to ponder its semantic relationship to the

noun ‘achrit, which occurs thirteen times in Pr*’. It often rendered “end”, but seems rather to refer primarily to
the “outcome” or “result” of a particular choice or way of behaviour (Pr 5.4, 11; 14.12, 13; 16.25; 19.20; 20.21;
23.18, 32; 24.14, 20; 25.8; 29.21). We might therefore wonder why he uses to’ts”’6t in Pr 4.23 (with its strongly

geopolitical imagery), if it refers to the “end” or “final outcome” or “destination” of a matter.

And we might, of course, conclude that Solomon simply adapted an existing poem for the
“introduction” to his book of instruction, a poem that he was unwilling to change, perhaps because it was so
well-known that to change it would have rendered it unacceptable, or perhaps because he simply “liked the way
it sounded”.”®

Part of the ambiguity in these “boundary lists” is due to the double referent of the word g'viil, which can refer to
either a boundary or to the territory which it encloses. This word occurs three times in Pr, referring to the
“boundary/territory” of a widow (15.25) and to the “boundaries/territories of old” (22.28; 23.10). It is not used
metaphorically in Biblical Hebrew,

The word pe’a (TRB) seems to refer to either the “corner”, “edge”, or “side” of a thing. It refers to the corners or
sides/edges of furniture of the Tabernacle (Ex 25.26), as well as to the Tabernacle’s framework (Ex 26.18, 20)
and the framework of its courtyard (Ex 27.9, 11-13), &ec., but also occurs in territorial boundary lists, referring
to “borders” or to specific locations where the borders of tribal allotments “turn/reach a corner” (Num 34.3;
35.5;Js 15.5; 18.12, 14, 15, 20), to tribal boundaries described in Ezekiel (47.15, 17-20; 48.1-8, 23-28), and to
the borders of the city and temple (Ezk 48.30, 32-34). It is not used metaphorically in Biblical Hebrew.

5The word occurs only in the plural in Biblical Hebrew.

20f these five instances, three are followed by a toponym with the he-locativum (so-called): “to/at Zedad” (Nu 34.8), “to/at the
sea” (Js 15.4, 11). One is followed by a prepositional phrase, which has much the same function: “to the tongue of the Sea of
Salt on the north” (Js 18.19). In the fifth, gviil has a pronominal suffix (“their [Issachar’] boundary”) followed by “the Jordan”
(no “locative”).

Mts use in Pr represents nearly one-fourth of its total of sixty occurrences in Biblical Hebrew, which makes this yet another
proverbial “outlier” in terms of both use and frequency.

%And at this point, conjecture—already cantilevered over a chasm of ignorance—ends.
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G. “Simple, naif’ ("NB) IN BIBLICAL HEBREW (all occurrences)

Ul N2 oRthan 13 DN Ps 19.8 YHWH'’s teaching is perfect, restoring the soul
DD NRPINR XN 731 MY YHWH'’s testimony is true, making the wise
MY RRND MY Ps 116.6 Yhwh watches over the naif
niv1 I languished
SIAL/A "‘77 And me he saved.
R 27T MDD Ps 119.130  Opening of your words gives light,
M09 AN That which helps [makes?] the naif understand
TRV AWNRND? MNP DPr 1.4 by giving prudence to the naif
A NYT Y to the young man knowledge and discretion(?)
DID RN N2WR D Pr1.32 for the turning back of the naif kills them
:0TIARD 0°2°02 MW and the acedia of fools destroys them
RN RN Pr7.7 and [ saw among the the naif
1297700 Pl 0NI22 Araw I discerned among the sons a young man lacking a heart
Y ARDD A7 Pr8.5 Understand prudence, naif ones!
:2% 1027 090 And, fools, understand [a] heart!
MO™ Pr94 Who is naif?
g e He should turn aside here.
3% TIRR 270N To one who lacks a heart she said, ...
RRND 1AW Pr9.6 Abandon, naif ones,
™M and live
3 77T NWURY and be happy in the way of understanding
™M™ Pro.16 Who is naif?
g e He should turn aside here.
A% TIRR 270N To one who lacks a heart she said, ...
'l;l'r‘?;‘? AR N Pr14.15 A naif believes every word
HIYR? 7732 01N And the prudent understands his steps
NN NRDD 19N Pr14.18  The naif inherit folly
:NYT NI DI And the prudent surround knowledge
720 ¥? Pr19.25  Strike a scoffer
o No And a naif gains prudence
19217 129 And rebuke the discerning—
YT A He discerns knowledge
MO0 YWwa Pr2l.11 When a scoffer is punished, the naif become wise
NYTMRY 0207 2 ownd And when a wise man is instructed he gets knowledge
Y7 AR DY Pr22.3 A prudent one sees evil/trouble/disaster
(M2} {1} No™ And he hides
M2V 0N And the naif pass by
VN And are punished.
Y7 IR DY Pr27.12 A prudent one sees evil/trouble/disaster
migle)] He hides
MY NNRND The naif pass by
1) And are punished.
UIN3a NV YD 191 Ezk45.20  And thus you shall do in the seventh month

noR3 TIJW 78} \3A]
:M3T NN DRIED)

from the man who errs and from the naif
and you shall atone [for] the house/Temple.

The word peti, “simple”, “naif”, occurs seventeen times in Biblical Hebrew, thirteen times in Pr (Pr 1.4; 1.32;

1.7;8.5; 9.4, 6, 16; 14.15, 18; 19.25; 21.11; 22.3; 27.12), three times in the Psalter (Ps 19.8; 116.6; 119.130),

and once in Ezk (Ezk 45.20).
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2. Ofits thirteen proverbial occurrences, five are cautionary or negative. Three of these texts warn that the naif
destroy themselves by their ignorance and lack of forethought (1.32; 22.3 [] 27.12), one that their lack of
discernment leads them into trouble (14.15), one that warns that folly is what the naif inherit by virtue of their
birth (14.18).

Four of these passages set the naif in contrast to the “prudent” (14.15, 18; 22.3; 27.12); the fifth
compares them to fools (1.32).

Negative
Pr 1.32  for the turning back of the naif kills them
and the acedia(?) [waywardness] of fools destroys them
Pr 14.15 A naif believes every word
And the prudent understands his steps
Pr 14.18 The naif inherit folly
And the prudent surround knowledge
Pr22.3 A prudent one sees evil/trouble/disaster
And he hides
And the naif pass by
And are punished.
Pr27.12 A prudent one sees evil/trouble/disaster
He hides
The naif pass by
And are punished.

3. Another five passages might be considered positive, or at least hopeful, in that they appear to offer some hope that
the naif will or can become less naive, and perhaps even prudent. For example, one of the outcomes of studying
the book of Proverbs is that the naif gain prudence (1.4); they also gain prudence or become wise when they see
punishment meted out to scoffers (19.25a-b; 21.11a) or the wise corrected (19.25¢-d; 21.11b), which suggests
some correlation between being naive and being prone to cynicism or mockery and a contrast between
discernment, prudence, and wisdom (on the one hand) and naiveté (on the other). And twice Wisdom herself
calls on the naif to act—either to abandon their naiveté (9.6), or to their “discernment” (“perspicacity,
understanding, insight”), in apparent defiance of their naiveté (8.5).

Positive
Pr 1.4 by giving prudence to the naif

to the young man knowledge and discretion(?)

Pr 19.25 Strike a scoffer
And a naif gains prudence
And rebuke the discerning—
He discerns knowledge

Pr21.11 When a scoffer is punished, the naif become wise
And when a wise man is instructed he gets knowledge

Pr8.5 Understand prudence, naif ones!
And, fools, understand [a] heart!
Pr9.6 Abandon [naiveté], naif ones,
and live
and be happy in the way of understanding

4. Finally, three verses present naiveté as either neutral or undecided, since it is only the larger context that reveals
their fate. If the naif respond to Wisdom’s invitation, they find wisdom and life, abandon their naiveté, and live



(9.4-6); if they choose to respond to the invitation of Folly—whether this is folly personified (9.13-17) or a
particular (type of) foolish woman (7.1-27), they will end up in death (7.7; 9.18).

“Neutral/Undecided”
Pr9.4=9.16 Who is naif!
He should turn aside here.
To one who lacks a heart she said, ...
Pr 7.7 and I saw among the the naif
I discerned among the sons a young man lacking a heart
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H. “END/OUTCOME” (M™1X) IN PROVERBS

™D 303 70 AWPI I ADTIMNY

5.4

and her end/outcome is bitter as
wormwood,
sharp as a two-edged sword

IR 703 NY903 00NN D)

5.11

MDY ANNMNY UNTID? W) 777 W

14.12

1N AORY ARNRY 2272RDY pina o

14.13

MR AR URTID? W 777 W

16.25

:20"N2 02NN 19R? 0 Y3p) 13V YR

19.20

7720 N% AR MYRI2 {N27an) nonan a7m

20.21

1720 N2 NP NN WO D

23.18

W7D "IWDEDY W WA MR

23.32

0720 N2 MDY NMR WM DRINTOR W01 mon
T 32

24.14

SYTY DWYT ) VI DM MANTRY D

24.20

Y0 0N 09203 ANCMRA NYYRTIR 19 00 272
NXRTOR

25.8

TR AT NN 7Y W pIon

29.21

to be continued ...




33

Further Notes

In English, “heartless” means cruel, lacking in pity (i.e., lacking a heart that feels for others),; “heartless” is therefore
not a helpful gloss for chasarleb. We could, however, render chasarleb literally as “lacking a heart”, which would both
maintain the image and increase its dramatic effect (even though, like many metaphors that are specific to a culture,
it might require some further explanation).

In English, “lack heart” can be a synonym for “heartless”, but it can also mean to have no desire—or even to
be unwilling—to do something: “She didn’t have the heart to tell her sister that the cookies had been burned.” It can
also mean to be without hope: “The heart had gone out of them” (cf. “discourage” / “dishearten” vs. “encourage”).

This is not the same as “Her heart went out to them”, which signals pity or compassion or (at the very least)
deep sympathy.



