
A HEART OF WISDOM 

Not-quite-random Thoughts 
On Lacking & Gaining a Heart in Proverbs 

 
It is a laborious madness and an impoverishing one, the madness of composing 
vast books—setting out in five hundred pages an idea that can be perfectly related 
in five minutes. (Borges 1998, 67) 

 

 
PRÉCIS 
 

The Hebrew word lev/levav (synonymous forms) usually rendered “heart” in English, occurs more frequently in the 

book of Proverbs [Pr] than in any other biblical book. Its form also makes its use in Pr stand out from the rest of 
Scripture. Together, these facts suggest the central rôle of the heart in a wise life. 

According to Solomon, two groups of people lack a heart: the naïf and the fool; the wise (discerning, 

insightful, &c.) have a heart. The process of getting a heart is the process of changing from naïveté to wisdom by 
submitting to discipline and instruction. 

The book of Proverbs portrays the naïf as a “neutral” moral agent, lacking the experience that is necessary in 

order to make consistently wise decisions. One who is care-less with regard to his or her moral and spiritual welfare, 
who refuses to recognize his or her need of correction and instruction, is on the path that leads to folly,1 lacking the 

heart that will guide her or him to life-giving wisdom. The naïf, on the other hand, who is concerned for his or her 

spiritual and moral well-being—his or her inner self—and who thus submits willingly and with humility to correction, 
thereby sets his or her feet on the path that leads to a “heart of wisdom”.2 
 
INTRODUCTION 

 

The Hebrew noun lev/levav, “heart”, occurs more often in the book of Proverbs than in any other biblical book 
except the Psalter. It occurs more frequently in the book of Proverbs than in any other biblical book. This suggests 
the importance of the “heart” for the pursuit of wisdom and for living wisely and well. 

A number of these texts mention the person who “lacks a heart”;3 two sayings suggest that a person can 
“get” or “acquire” a heart (15.32; 18.15).4 This brief paper examines these passage as a first step toward two goals: (1) 
trying to understand what it means to “lack a heart”; and (2) trying to see if the sayings suggest how what is lacking 
may be acquired. English versions of the Bible—even those which identify themselves as “literal” or “essentially 

literal”— render the word lev/levav as “sense” or “mind” or “understanding” in the passages that mention “lacking” 

or “acquiring” a heart.5 

This is not, however, a paper on translation technique.6 It does not address the rendering of lev in any given 

passage, nor does it discuss whether or not lev should be rendered “concordantially” (i.e., by the same English word 

                                                      
1In Proverbs, the path of folly leads inevitably to death. 
2The phrase “heart of wisdom” is not proverbial; it occurs only in Ps 90.12. It is, however, appropriate to the theme of this 

paper. 
3Nothing in Biblical Hebrew corresponds to the English “indefinite article” (“a”, “an”). I have chosen to render all occurrences 

of lev or levav as “a heart”, unless it is defined in some way (e.g., “the heart”, “his heart”). 
4All references are to the biblical book of Proverbs, unless otherwise labelled. 
5NASU, e.g., consistently renders it “heart” in all occurrences in Pr except the passages about “lacking” and “gaining” a heart, 

where it is rendered “sense” (with a marginal note, “Lit. heart”). 
6The inconsistent rendering of the words lev/levav in the book of Proverbs, however, was the question that first roused my 

curiosity, specifically whether or not rendering lev/levav by “mental” terms such as “mind”, “sense”, and “understanding” rather 

than as “heart” affects how we understand some of the instruction of the book of Proverbs. In one modern “literal” version, 

e.g., all eight occurrences of “mind” represent lev (12.8; 15.14; 16.9; 17.20; 18.2, 15; 22.17; 23.33), as do all eight occurrences 

of “sense” (6.32; 7.7; 11.12; 12.11; 15.21; 17.16, 18; 24.30) (NASU). 



 

in all of its occurrences). At the same time, 
consistently as “lacking/gaining a heart” 
encourages readers to enter the biblical world

images of “lacking” and “acquiring” a heart

closely just what the proverbs are saying.7

 
A FEW NUMBERS 
 

1. The Hebrew word lev/levav occur c. 850 times in B

Proverbs (11.6% of its total biblical occurrences).
the Hebrew Bible), this is an extraordinarily number of occurrences. The only book in which it o
often than in Pr is the Psalter (136x = 16.0% of its total occurrences in Biblical Hebrew), a book that has nearly 
three times as many words as Pr. 

 

Table I: 
 
  

                                                      
7Rendering any word consistently encourages 

meaning more clearly. 
8Statistics are according to Andersen & Forbes 1989 and GramCORD.
9The shorter form, lev (b l) is far more common in Pr (97x) than the longer, 

whole, they occur in c. 560 and 230 verses, respectively. (They occur more than once in a number of verses.)
10This chart and the following are sized vertically in order to register small amounts.
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At the same time, however, it seems that a literal translation that renders
a heart” is both appropriate and helpful, not merely because maintaining

ers to enter the biblical world rather than transpose that world into their own

heart, being more striking to our ears, may encourage us to consider more 
7 

ccur c. 850 times in Biblical Hebrew. 8 It occurs ninety-nine times in the book of 

Proverbs (11.6% of its total biblical occurrences).9 Given the relatively small size of Pr (2.26% of total words in 
the Hebrew Bible), this is an extraordinarily number of occurrences. The only book in which it o
often than in Pr is the Psalter (136x = 16.0% of its total occurrences in Biblical Hebrew), a book that has nearly 

Table I: Total Occurrences per Book of lev/levav10 

encourages readers who lack access to the Hebrew text to see that word’s 

Statistics are according to Andersen & Forbes 1989 and GramCORD. 
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whole, they occur in c. 560 and 230 verses, respectively. (They occur more than once in a number of verses.)

tically in order to register small amounts. 

2

anslation that renders the phrase 
maintaining the image 
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nine times in the book of 

Given the relatively small size of Pr (2.26% of total words in 
the Hebrew Bible), this is an extraordinarily number of occurrences. The only book in which it occurs more 
often than in Pr is the Psalter (136x = 16.0% of its total occurrences in Biblical Hebrew), a book that has nearly 

 

that word’s range of function or 

; 2x; 4.21; 6.25). In Biblical Hebrew as a 

whole, they occur in c. 560 and 230 verses, respectively. (They occur more than once in a number of verses.) 



 

2. Lev/levav also occurs more frequently 

proportion of the total words in the book)
which this proportion is higher than three

longer than Pr, only Pr, Pss, and Ecc have 

Table II: 
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 in Pr than in any other biblical book (i.e., it accounts

proportion of the total words in the book). The books of Proverbs and Ecclesiastes are the only two books for 
which this proportion is higher than three-quarters of one percent (0.75%); of the biblical book

, only Pr, Pss, and Ecc have a rate of occurrence of lev/levav higher than c. 0.25%.

 

Table II: Relative Frequency per Book of lev/levav 

3

s for a higher 

. The books of Proverbs and Ecclesiastes are the only two books for 
biblical books as long as or 

higher than c. 0.25%. 

 



 

3. Suffixed Forms. In order to show pronominal possession (“

attaches a “pronominal fragment” to a noun: e.g., 

 

a. Lev/levav occurs 535 times in Biblical Hebrew with a pronominal suffix (“his/her/your/their/our/my 

heart”), which means that suffixed forms account for 
 

b. In books that are predominantly narrative (Genesis 
account for nearly two-thirds of its total occurrences 
Proverbs (Job, Psalms, Song of Songs, Ecclesiastes) the
78.8%). 

 
c. In biblical books with a statistically significant number of occurrences, Proverbs is the only book in which 

with fewer than 40% of its occurrences are suffixed (34/99 = 34.3%).
 

Table III: Frequency per Book of 
 
Implications 
 
These differences—its high number of total occurrences, high 
suffixed occurrences—together make the 

probability that lev/levav functions unusually 

relationship between “heart” and wisdom.
  

                                                      
11Hebrew lacks a form corresponding to the English indefinite article, “a[n]”.
12They occur once in two short books: Jonah 
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Suffixed Forms. In order to show pronominal possession (“his heart”, “my heart”), Biblical Hebrew usually 

a “pronominal fragment” to a noun: e.g., lev, “[a]11 heart”; libbî, “my heart”, libbô, “his heart”.

535 times in Biblical Hebrew with a pronominal suffix (“his/her/your/their/our/my 

uffixed forms account for more than three-fifths of its total occurrences (62.9%).

In books that are predominantly narrative (Genesis – 2 Kings, Ezra-Nehemiah, Chronicles), 
of its total occurrences (212/327 = 63.9%); in the “poetic” books

(Job, Psalms, Song of Songs, Ecclesiastes) they account for more than three-quarters (148/209 = 

n biblical books with a statistically significant number of occurrences, Proverbs is the only book in which 
with fewer than 40% of its occurrences are suffixed (34/99 = 34.3%).12 

II: Frequency per Book of Suffixed Forms of lev/levav 

its high number of total occurrences, high frequency of occurrences, and low 
together make the book of Pr a canonical “outlier” with reference to “heart”

unusually in the book of Proverbs, which suggests (to reiterate) a close 

relationship between “heart” and wisdom. 

Hebrew lacks a form corresponding to the English indefinite article, “a[n]”. 

Jonah (levav; Jo 2.4) and Malachi (lev; Mal 2.2); both are non-suffixed. The only other 

suffixed forms is Ezra, in which they occur only three times, one of which is suffixed.
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“TO LACK A HEART” 
 
The phrase “lacking a heart”13 occurs eight times in Biblical Hebrew, only in the book of Proverbs. Although it is 
never defined (in the statement such as “When I say ‘lacking a heart’ I mean …”), the passages in Pr that describe 
the effect of lacking a heart enable us to suggest several what it means. 

Biblical poetry tends to have been written in sets of parallel lines, which allows us to approach a definition 
of the phrase “lacking a heart” by examining the corresponding term(s) in each set of parallel lines in order to see 

what Solomon either compares (via synonyms) or contrasts (via antonyms) with it. This means that we can compare 

the phrase to the words in the other line in order to understand what Solomon was describing. 
 

1. The phrase “lacking a heart” parallels the idea of naiveté, “simpleness”, or “innocence” that we tend to associate 

with youth or lack of experience (7.7; 9.4-5, 16-17). The naïf is soon beguiled in the “parable” of the youth seen 

through the narrator’s window (Pr 7.1-27). The “preface” to the book of Proverbs (Pr 1-9) ends with invitations 

from both Wisdom and Folly, portrayed as hostesses (9.1- call the naïf in nearly identical invitations; they invite 

the one who (as the narrator informs us) “lacks a heart” (9.4, 16). 
 

~ y ait'P .b ; a r<a ew "  And I saw among the naïve, 

` b l e-rs ;x ] r [ ;n : ~ y n IB'b ; h n "y b ia ' I discerned among the sons a youth lacking a heart. (7.7) 

  

y tip <-y m i Who is naïve? 

h N "h e rs uy " He should turn here! 

` AL h r"m .a ' b l e- rs ;x ]  To one lacking a heart she says, (9.4) 

Wkl .  Come! 

y m ix]l ;b . W m x] l ;  Eat my bread! 

` y Tik.s 'm ' ! y Iy :B. W tv .W  And drink the wine I have mixed! (9.5) 

  

y tip <-y m i Who is naïve? 

h N "h e rs uy " He should turn here! 

` AL h r"m .a ' b l e- rs ;x ]  To one lacking a heart she says, (9.16) 

Wq T'm .y I ~ y b iWn G>-~ y Im ;  Stolen waters are sweet 

` ~ [ 'n >y I ~ y rIt's . ~ x< l <w >  And secret bread is pleasant. (9.17 

 
These vv. imply that youth, inexperience, and “lacking a heart” are all naturally related, which fits the 

overall teaching of Pr as a whole, which implies in turn that experience can lead to gaining a heart, or to one’s 
gaining prudence or insight. 

The form petî, “simple”, “naîf”, occurs seventeen times in Biblical Hebrew, thirteen times in Pr (Pr 1.4; 

1.32; 7.7; 8.5; 9.4, 6, 16; 14.15, 18; 19.25; 21.11; 22.3; 27.12), three times in the Psalter (Ps 19.8; 116.6; 
119.130), and once in Ezk (Ezk 45.20). 

Of thirteen proverbial occurrences, five are cautionary or negative, four of these texts warning that the 

naïf destroy themselves by their ignorance and lack of forethought (1.32; 22.3 ∏ 27.12; 14.15) and one that 

warns that folly is as naturally theirs as the property that they inherit by virtue of their birth (14.18). Four of 

these passages contrast the naïf with the “prudent” (14.15, 18; 22.3; 27.12); the fifth compares them to fools 

(1.32). 

                                                      
13The phrase “lack[ing] a heart” is non-verbal, a “construct chain”, made up of a substantive adjective (“one who lacks”) followed 

by an indefinite noun (“[a] heart”), that might be translated even more clumsily as “one who lacks a heart” (“a-lacking-one-of [or 

“with-respect-to”] [a] heart”). I suspect that such a rendering is, however, far more pedantic than helpful. 
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Five of these passages might be considered positive, or at least hopeful, in that they appear to offer some 

hope that the naïf will or can become less naïve, and perhaps even prudent. One outcome of studying Pr is that 

the naïf gain prudence (1.4); they also gain prudence or become wise when they see punishment meted out to 

scoffers (19.25a-b; 21.11a) or the wise corrected (19.25c-d; 21.11b). And twice Wisdom herself calls on the naïf 

to act—either by abandoning their naïveté (9.6), or by exercising “discernment” (“perspicacity, understanding, 

insight”), in apparent defiance of their naïveté (8.5). 

There is hope, in other words, for the naïf,14 if only because life itself adds experience to our lives, 

which affords us further opportunities to learn, so that we grow out of naïveté into either folly or wisdom. The 

freedom of this choice is demonstrated by the invitations of the women Wisdom and Folly (9.1-6, 13-18), which 
also warn us that the wrong decision can be disastrous, either immediately or eventually—we are not told when 
the “depths of Sheol” will claim the lackheart who chooses amiss (9.18). 

Finally, three verses present the naïf as neutral or undecided—they simply use the term without prejudice 

regarding their situation or outcome; only the larger context reveals their fate. The naïf who respond to 

Wisdom’s invitation find wisdom and life, abandon their naïveté, and so (truly) live (9.4-6); those who respond 
instead to the invitation of Folly (personified (9.13-17) or of a particular (type of) foolish woman (7.1-27)) end 
up dead (7.7; 9.18). 

 
2. To lack a heart leads one into self-destruction by leading one into foolish behaviour, such as adultery, which lays 

waste a person’s inner being (6.32), as well as having the potential to ruin him socially and financially (5.7-14): 
 

b l e-rs ; x] h V 'a i @a en O  Whoever commits adultery with a woman lacks a heart; 

` h N ”f ,[ ]y : a Wh  Av p .n : ty xiv . m ; Whoever destroys his soul does it. (6.32) 

 
It also leads to the folly of what we might call “co-signing” a loan, or obligating oneself on behalf of 

another person, a course of action that our culture considers a “normal” business transaction, even if one to be 
done with caution. Solomon, however, compares it to a “snare” or “trap”, and adds that whoever pledges 
himself has been captured like a gazelle or bird, and exhorts his readers to do whatever is necessary—even to the 
point of social embarassment—in order to be free of such a foolish (and dangerous) obligation (6.1-5). The 
“lackheart” lacks the foresight to anticipate the extent of his obligation should his friend “default”. 

 

@K' [ :q eAT b l e- rs ;x] ~ d"a '  A man who lacks a heart pledges 

` Wh [ erE y n Ep .l i h B'W r[ ] b r E[ o  And becomes guarantor in his neighbour’s presence. (17.18) 

 

Two nearly identical sayings contrast the person who pursues “empty things” (which remain 
undefined)15 with the diligent farmer who works (lit., “serves”) his land. The first, Pr 12.11 says that “whoever 
pursues empty things lacks a heart”; the other says that the same person “… is satiated with poverty”. Lacking a 
heart leads, apparently, to the pursuit of “empty things”, which leads in turn to poverty (28.19b). 

 

~ x<l '- [B;f .y I Atm ' d>a ; db e[ o  Whoever works his land is satiated16 with bread, 

` b l e-rs ;x ] ~ y q iy rE @D E r:m .  Whoever pursues empty things lacks a heart. (12.11) 

  

  

                                                      
14Unlike the fool (for whom Proverbs holds out no hope. 
15It is possible that rêq(îm), “empty [things]” had a specific referent, readily understood by any Iron Age Israelite or ANE citizen; 

we can but supply referents based on our own experience and imagination. 
16The word rendered “satiated with” in these lines does not mean that the lackheart is satisfied with poverty (as in “has had the 

right amount”), but rather that instead of eating food and so being strengthened for his life and work, he eats only poverty (i.e., 

has no food). 
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~ x<l '- [B;f .y I Atm ' d>a ; db e[ o  Whoever works his land is satisfied with bread, 

` v y rI-[B ;f .y I ~ y q iy rE @D E r:m . W And whoever pursues empty things is satiated with poverty. (28.19) 

 
This is closely related to the opening v. of the short poem that explicitly parallels the lackheart with the 

sluggard (24.30-34). The poem begins with these lines: 
 

y Tir>b ;[ '  lce[ '-v y a i h dE f .-l [ ; I went past the field of the sluggard 

` b l e-rs ;x ] ~ d"a ' ~ r<K <-l[ ;w >  And the vineyard of a man who lacked a heart (24.30) 

 
His laziness meant that his fields were filled with thistles and nettles because they had been left 

untended. It also meant that the wall around his cultivated ground was broken down (24.31) so that his fields 
and vineyards lay open to both thieves and wild animals. Since he had no crops to eat, barter, or sell, he would 
inevitably become poor (24.34a; the same word that ends 28.19), lacking what he needed for life, especially life 

in an agrarian community17 (24.34b; the noun machsor). 

Lacking a heart can lead one to surrender to sexual passion that leads to adultery (6.32) to entangle 
oneself in someone else’s business affairs (17.18), or to fail to organize one’s priorities so that that which is 
necessary is done in its time, whether because one is pursuing things that are “empty” or because one is (merely) 
lazy (12.11 (28.19); 24.30). 

 
3. Three antithetical sayings describe or allude to the speech that comes from a lack of heart (10.21, 13; 11.12). 

Proverbs 10.21 is an example of an “asymmetrical antithetical” proverb, a saying in which the (two) lines set 
forth a contrast (hence “antithetical”), but the contrast is indirect (hence “asymmetrical”).18 A helpful heuristic 
device is to arrange the lines vertically and supply the “missing” antonyms, even if only by negating the positive 

terms. (Supplied phrases are in italics). 

 

~ y Bir: W[ r>y I q y D Ic; y t ep .f i  The lips of the righteous feed many, 

` WtW m y " b l e-rs ; x] B; ~ y l iy w Ia / w < But fools die in [their] lacking a heart. (10.21) 

The lips of the righteous, But fools die 

The righteous have a heart Fools cannot feed (even) themselves 

feed many in [their] lacking a heart 

and (so) live because their words [lips] are unrighteous 

 
Those who have a heart (the righteous) speak in a way that blesses (“feeds”) many; their ability to feed 

others implies that they are also able to provide for themselves, in contrast with the fools, who—because they 
have no heart—starve, either spiritually or physically (or both), being unable even to feed themselves. Not only is 
having a heart necessary in order to say what is good and right and just, but lacking a heart means that one 
starves others as well as oneself, so that one’s own life becomes self-destructive, even to the point of death. 

 

h m 'k.x' a c eM 'Ti ! Ab n " y tep . f i B.  On the lips of the discerning, wisdom is found 

` b l e-rs ;x ] wg El . j b <v ew >  But a rod is for the back of one who lacks a heart (10.13) 

 

                                                      
17There is no suggestion, i.e., that he ignored his agrarian property in order to pursue merchandising, or manufacturing (e.g., 

pottery-making, “ironworking”), or some other income-producing pursuit. Ignoring his fields and vineyard—whatever his 

reason—will impoverish him. 
18A symmetrical antithetical proverb uses antonyms, e.g., “A wise son makes his father rejoice / A foolish son is his mother’s 

grief” (10.1b-c), in which the contrasts are “wise/foolish” and “rejoice/grief” (even though the first is a verb and the second a 

noun). “Father/mother” is a standard parallelizing device; it is not contrasting the father and mother. I.e., it does not imply that 

only fathers rejoice or only mothers grieve. 
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The lines contrast with each other, but the contrast is indirect: being beaten with a rod is not the 
opposite of wise speech, so we again arrange the verse vertically and supply what is “missing”. 

 
On the lips of the discerning But a rod is for the back 

one who has a heart wisdom is not found 

wisdom is found of one who lacks a heart 

is not beaten with a rod on the lips of the undiscerning 

 
Proverbs 10.13 implies that to lack a heart means that one cannot speak well (i.e., there is no wisdom 

“on one’s lips”) because lacking a heart means that one lacks the discernment that makes wise speech possible 
(cf. 10.21). The third proverb that links the lack of a heart with one’s speech makes the same point, as the 
vertical arrangement shows. 

In Pr 11.12 the contrast is even more oblique, and perhaps less clearly defined: 
 

b l e-rs ; x] Wh [ e rEl . -z B'  Whoever despises his neighbor lacks a heart, 

` v y rIx]y : t An Wb T. v y a iw >  But a man of understanding is silent. (11.12) 

Whoever despises his neighbor But a man of understanding 

is not silent A man who has a heart 

lacks a heart is silent 

is not a man of understanding does not despise his neighbour 

 
Here it appears that someone who lacks a heart not only despises, but rails against, his neighbour—he 

does not and will not be silent, but rather complains and accuses, unlike the understanding person, who bears 
the “slings and arrows of misfortune” with calm and silence, if not equanimity. Lacking a heart means that one 
lacks understanding, a lack that leads to being unable to control one’s words. 

Solomon says that lackhearts cannot control their speech, which is so foolish that it helps (“feeds”) no 
one (10.21), leads to their being beaten for their words (11.12) and sets them at enmity with those around them 
(10.13). This should not surprise us, since we know from other passages that “the heart of the wise teaches his 
lips” (16.23a), whereas the wicked who with “perversity in his heart devises evil all the time and spreads strife” 
(6:14); and “the mouth speaks out of what fills the heart” (Mt 12.34). 

 
4. In yet another asymmetrical antithetical proverb, we read that to lack a heart means not only that one is a fool, 

but that folly delights the “lackheart”—it is his “joy” (15.21), which contrasts (indirectly) with the “straight” or 
“upright” path of the discerning: To lack a heart is thus to lack the discernment that enables one to live an 
upright life that revels in the joy of the wisdom that leads to such a life: 

 

b l e-rs ; x]l ; h x'm .f i tl <W <a i Folly is joy to one who lacks a heart, 

` tk<l ' -rV <y :y > h n "Wb T.-v y a iw >  But a discerning man walks straight. (15.21) 

Folly is joy But a discerning man 

he walks crookedly 

(wisdom is not joy)19 
one who has a heart 

to one who lacks a heart walks straight 

who is not discerning 
wisdom is joy 

(folly is not joy) 

 
5. The final proverb that describes one who lacks a heart again implies that he or she is a fool, but then asks why a 

fool has the price of wisdom. 
 

                                                      
19The second supplied line contains a more closely defined, slightly less interpretative contrast. 
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ly s iK.- dy :B. ry xim ' h Z <-h M ' l '  Why is there a price in the hand of a fool: 

` ! yIa ;-b l <w > h m ' k.x ' t An q .l i  To buy wisdom when there is no heart? (17.16) 

 
Throughout his book of proverbs, Solomon reiterates the idea that it is inappropriate for fools to have 

anything good or to receive good (17.7; 19.10, such as honour or praise (cf., e..g, 26.1, 8). And a fool who 
“learns” a proverb without learning from it will find it as useful for life as a lame man finds his legs for walking 
or running (26.7); it may even do more harm than good (26.9). 

At the same time, this verse suggests that even if it were meaningful to talk about “buying” wisdom, and 
even if a fool had saved his silver until he had enough to meet the “asking price”, his lack of heart would make 
his purchase of no avail, like someone who payed the bill and then left the store with an empty bag or cart—the 
“wisdom” that he had “bought” would do him as much good. 

 
To lack a heart thus means that one is not merely a fool, but that one actively delights in folly (15.21), to such an 
extent that the fool may have what he or she thinks is the price of wisdom, but has it to no avail, since there is no 
point to his purchasing what he cannot use, since (by definition) a fool is unable to listen to, learn from, or profit by 
wisdom, as many proverbs state directly or imply 
 
Summary 
 
Although Solomon never explicitly defines “lack of heart”, his descriptions of the consequences of lacking a heart 

enables us to suggest that to lack a heart means to be naïf, lacking experience, so that one is prone to foolish 

decisions, including decisions that lead to ultimately destructive behaviour, whether that consists of committing 
adultery, “cosigning” on someone’s behalf, speaking foolishly, or delighting in folly as an end in itself. 

Is this situation irreversible? 
Proverbs 17.16 certainly seems to suggest that it is, since a lackheart cannot buy wisdom even if he has its 

price (the meaning of which is a question for another day). And the tenor of the book is that there is no hope for 
fools, since they refuse to learn (, reject correction and instruction (1.7).20  

There is, however, hope. This lack can, however, be overcome by willingness to learn from one’s 
experiences, and to being corrected, but primarily by attending to the state of one’s “soul”, as two of Solomon’s 
sayings suggest. 
 
  

                                                      
20Nor should we interpret Pr 26.12 (“You see a man wise in his eyes; a fool has more hope than he”) as saying that there is hope 

that fools can become wise. Its point is rather that self-satisfaction is so horrific a folly that the self-satisfied have no hope. 
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TO “ACQUIRE A HEART” 
 
A person’s attitude toward her or his (own) soul21 seems to determine whether or not one “lacks” or is “acquiring” a 
heart. Solomon identifies these as either “despising” or “loving” one’s soul (15.32; 19.8). 
 
Proverbs 15.32 
 
This saying is asymmetrically antithetical, since “loving” and “acquiring” are not antonyms, even though they 
contrast (we acquire those things that we desire; this desire may be a step, at least, toward love): 
 

Av p .n : s a eA m  rs 'W m  [ :rE AP  Whoever neglects discipline despises his soul 

` b L e h n <Aq  tx; k;A T [ :m eA v w >  but whoever listens to correction acquires a heart (15.32) 

Whoever neglects discipline but whoever listens to correction 

does not listen to correction does not neglect discipline 

despises his soul acquires a heart 

does not acquire a heart loves his soul 

 
The asymmetrical antithesis of this proverb suggests just what characterizes the lackheart: he neglects 

discipline, refusing to listen to correction because he does not care about his own spiritual or moral well-being (nor, 
by implication, does he care about the moral or spiritual welfare of others), and so demonstrates that he despises his 
inner person. 

There may be many environmental or personal reasons for this that the proverb does not address.22 It aims 
at the root cause: the lack of a heart and his refusal to address that lack by humbling himself by being willing to be 
corrected and by working at the discipline or instruction necessary in order to acquire a heart. 

Perhaps this is what the naïf require to pass from naïveté to wisdom: not merely experience itself, but the 

willingness to admit that they are not omnicompetent, that they need to learn from their experiences, that their 
understanding is limited, and that they require correction—to be taught by others as well as by their own lives—in 
order to become wise. 
 
Proverbs 19.8 
 
The second (and only other) proverb that discusses getting a heart identifies the opposite attitude: this person loves 
his (own) soul and so pays attention to the teachings of those with insight and understanding so that he may pursue 
what is good. 

Av p .n : b h ea o b L e-h n <q o  Whoever acquires a heart loves his [own] soul 

` b Aj -a com .l i h n "Wb T . rm ev o  Whoever observes insight in order to find good (19.8) 

 
Summary 
 
These two verses together suggest that the process of acquiring a heart, the process that becomes one’s passage from 

the ignorance (innocency) of youthful naïveté, begins with one’s attitude toward one’s own spiritual and moral well-

                                                      
21Although I use the word “soul”, this is without prejudging the nature of that entity in the mind of Iron Age Israelites. The 

noun nefeš seems to refer to one’s inner being, so that it is sometimes used in a way that seems to correspond to the English 

words ending in “-self” (“oneself, himself, herself”, &c.). It is in this rather generic and undefined way that I am using in this 

brief paper. More would entail at least a small book! 
22Solomon rarely addresses the cause or motivation per se of an action, describing instead the action itself and its outcome. Even 

texts such as Pr 26.23-26, which warn that someone who appears to be friendly (“speaks graciously”) may be filled with hate, 

only describe him as “one who hates”, without assigning a cause or motive to the hatred. Behaviour may dissemble, but it 

always flows from the heart. 
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being, or (in a word) concern for one’s soul. Those who are never taught that the care of their inner person is their 
own responsibility, and who are not instructed that—in order to become fully human, as they were created to be—

they must submit to discipline and correction, will be prone to neglect their inner person, living a life of naïveté and 

ignorance, focused on external affairs. Solomon equates this neglect with self-hatred—they neither realize nor care 
that they are headed for destruction. 
 
 
CONCLUSION 
 
And thus we come at last(!) to the point of beginning to understand the importance of the heart in proverbial 
wisdom: the heart is that which determines the course of our lives, and where we “end up” (Pr 4.23).23 And so we 
are to “guard, keep, watch” our heart with all diligence (4.23); we are to “give” it to our parents and teachers (23.26) 
for safekeeping. And we are to accept the discipline and correction that the LORD brings into our lives, knowing 
that he does this for our good, as beloved children (3.11-12). 

This paper thus ends rather sermonically, or (at least) devotionally. But that is the end to which the book of 
Proverbs drives us, as Solomon seems to have intended: who we are is more important that what we do, because it 
determines, in the end, what we think, say, and do, and because the end is, after all, most important.  
 
 

Respectfully, 

Frederic Clarke Putnam 

Trinity MMXI 
 
  

                                                      
23The noun to’tse’ôt (“outer limits”, “ends”, “extremities”) occurs twenty-three times (Appendix F), always in the plural (as in Pr 

4.23); in all but two of those occurrences it refers to the end of a border or its measure, either tribal boundaries (Nu 34.4, 5, 8, 

9, 12; Js 15:4, 7, 11; 16.3, 8; 17.9, 18; 18.12, 14, 19; 19.14, 22, 29, 33; 1 Chr 5.16) or, in Ezekiel’s vision of the temple and city, 

to the measurement of the city wall (Ezk 48.30). Only its two poetic occurrences are non-literal (Ps 68.21; Pr 4.23); the meaning 

of “end-point” or “limit” fits both of those passages as well. 

In Pr 4.23, the grammatical structure of the phrase “the heart’s extremity/end” exactly parallels that of “the border’s 

extremity/end” in five passages (Nu 34.8; Js 15.4, 11; 18.19; 19.22).23 This suggests that its metaphoric use expects the reader of 

Pr 4.23 to assume its [usual] geopolitical reference (as in Ps 68.21), so that Pr 4.23 refers primarily to the outcome of one’s life 

will—where we “end up”—rather than to its manner. Although these ideas are closely related, they are not identical: our choice 

of route determines our destination, whereas our destination guides—but does not determine—the route that we travel to reach 

it—there is rarely only one route to a given location. 
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APPENDIX 
 
A. Lacking a Heart (all biblical occurrences; only in Proverbs) 

A1. Prosodic Analysis of Verses Using the Phrase “Lacking a Heart” 
B. “Lack” in Proverbs (all occurrences in Pr) 

B1. The Noun machsor (rsox .m ;) in Biblical Hebrew 

C. The Proverbial “Heart” (all occurrences in Pr) 
C1. The Heart of the Wicked in Proverbs 

D. “Acquire” in Proverbs (all occurrences of qnh, hn q in Pr) 

D1. Aquiring a Heart (Prosodic Analysis) 

E. “Pursuit” in Proverbs (all occurrences of rdf/@ dr in Pr) 

F. “Ends/Borders” in Biblical Hebrew (all occurrences of tots’ôt/taoc .AT in Biblical Hebrew) 

G. “Simple, naïf” (y tiP<) in Biblical Hebrew 

 
N.B.: These appendices are included in order to allow interested readers to pursue the line(s) of inquiry raised by 

this paper. Data may be incomplete or (relatively) cryptic, not for obfuscation, but because these are 
“working” appendices, subject to ongoing revision and correction. 
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A. “LACKING A HEART” (all biblical occurrences; all in Proverbs) 

= naïveté 

7.7 

~ y ait'P .b ; a r<a ew "  And I saw among the naïve, 

∏ naïf/simple 

` b l e-rs ;x ] r [ ;n : ~ y n IB'b ; 
h n "y b ia' 

I discerned among the sons a young man lacking a 
heart, 

9.4 

y tip <-y m i Who is naïve? 

h N "h e rs uy " He should turn here! 

` AL h r"m .a ' b l e- rs ;x ]  To one lacking a heart she says, 

9.5 

Wkl .  Come! 

y m ix]l ;b . W m x] l ;  Eat my bread! 

` y Tik.s 'm ' ! y Iy :B. W tv .W  And drink the wine I have mixed! 

9.16 

y tip <-y m i Who is naïve? 

h N "h e rs uy " He should turn here! 

` AL h r"m .a ' b l e- rs ;x ]  To one lacking a heart she says, 

9.17 
Wq T'm .y I ~ y b iWn G>-~ y Im ;  Stolen waters are sweet 

` ~ [ 'n >y I ~ y rIt's . ~ x< l <w >  And secret bread is pleasant 

� self-destruction 

6.32 
b l e-rs ; x] h V 'a i @a en O  Whoever commits adultery with a woman is 

lacking a heart; � adultery 
� destroying soul ` h N ”f ,[ ]y : a Wh  Av p .n : ty xiv . m ; Whoever destroys his soul does it. 

10.21 

~ y Bir: W[ r>y I q y D Ic; y t ep .f i  The lips of the righteous feed many, ≈ folly � inability 
(failure?/refusal?) 
to feed others (& 
oneself?) � death 

` WtW m y " b l e-rs ; x] B; ~ y l iy w Ia / w < 
But fools die in the lack of a heart. 

� self-entrapment 

17.18 
@K' [ :q eAT b l e- rs ;x] ~ d"a '  

A man who lacks a heart pledges 
� 
pledging/becoming 
guarantor 

 ` Wh [ erE y n Ep .l i h B'W r[ ] b r E[ o  And becomes guarantor before his neighbor.  

� hunger (starvation?) 

12.11 

~ x<l '- [B;f .y I Atm ' d>a ; db e[ o  Whoever works his land is satiated with bread, � 
pursuit/emptinesses 
� not working � 
hunger 

` b l e-rs ;x ] ~ y q iy rE @D E r:m .  
And whoever pursues empty things lacks a heart. 

28.19 

<j # l *-uB ^c=y ] w { tm *d +a ^ db @ u)  Whoever works his land is satiated with bread, � 
pursuit/emptinesses 
� not working � 
poverty 

.v y r]-u B^c=y ] <y q ] r} p D } r~ m =W  And whoever pursues empty things is satiated with 
poverty. 

24.30 
y Tir>b ;[ '  lce[ '-v y a i h dE f .-l [ ; I passed the field of the sluggard � laziness � 

destruction of 
property � hunger 

` b l e-rs ;x ] ~ d"a ' ~ r<K <-l[ ;w >  And the vineyard of a man who lacked a heart, 
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� foolish speech/words 

10.13 
h m 'k.x' a c eM 'Ti ! Ab n " y tep . f i B.  On the lips of the discerning, wisdom is found, � no 

discernment 
� no wise words 

` b l e-rs ;x ] wg El . j b <v ew >  But a rod is for the back of one who lacks a heart. 

11.12 

b l e-rs ; x] Wh [ e rEl . -z B'  Whoever despises his neighbor lacks a heart, � despising 
others 
� [foolish] words 
(not silence) 

` v y rIx]y : t An Wb T. v y a iw >  
But a man of understanding keeps silent. 

� crooked walk/life 

15.21 

b l e-rs ; x]l ; h x'm .f i tl <W <a i Folly is joy to him who lacks a heart, � folly (from 
desire for 
pleasure) 
∏ lacks 
understanding � 
crooked walk 

` tk<l ' -rV <y :y > h n "Wb T.-v y a iw >  

But a discerning man walks straight. 

� frustration 

17.16 

ly s iK.- dy :B. ry xim ' h Z <-h M ' l '  
Why is there a price in the hand of a fool: 

≈ folly � desire 
to buy wisdom � 
no avail(?) 

` ! yIa ;-b l <w > h m ' k.x ' t An q .l i  To buy wisdom but there is no heart?  

Getting a Heart 

15.32a 
Av p .n : s a eA m  rs 'W m  [ :rE AP  Whoever neglects discipline despises his soul  

or Whoever despises his soul neglects discipline  

15.32b 
` b L e h n <Aq  tx; k;A T [ :m eA v w >  and whoever listens to correction acquires a heart  

or and whoever acquires a heart listens to correction  

19.8a 
Av p .n : b h ea o b L e-h n <q o  Whoever acquires a heart loves his [own] soul  

or Whoever loves his [own] soul acquires a heart—  

19.8b 
` b Aj -a com .l i h n "Wb T . rm ev o  Is one who keeps/watches insight by finding good.  

or By finding good one keeps/watches insight.  
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A1. PROSODIC ANALYSIS OF VERSES USING THE PHRASE “LACKING A HEART” 

6.32a b l e-rs ; x] h V 'a i @a en O  a . b 4: 2.2 S[S+P/ptc – O] – PN  

6.32b ` h N "f ,[ ]y : a Wh  Av p .n : ty xiv . m ; c . a1 4: 2.2 S[S+P/ptc – O] – P/v+O 3ms QF 

7.7a ~ y ait'P .b ; a r,a ew "  a . b 2: 2.2 w+P/v – pp 1cs QPr 

7.7b ` b l e-rs ;x ] r [ ;n : ~ y n IB'b ; h n "y b ia ' a1 . b1 . c 5: 1.1.3 P/v – pp – O 1cs QF 

9.4a h N "h e rs uy " y tip ,-y m i  a . b . c 4: 2.1.1 S – P/v – adv 3ms QF 

9.4b ` AL h r'm .a ' b l e- rs ;x ]  a1 . d . e 4: 2.1.1 O – P/v – pp 3fs QP 

9.16a h N "h e rs uy " y tip ,-y m i  a . b . c 4: 2.1.1 S – P/v – adv 3ms QF 

9.16b ` AL h r'm .a ' b l e- rs ;x ]  a1 . d . e 4: 2.1.1 O – P/v – pp 3fs QP 

10.13a h m 'k.x' a c eM 'Ti ! Ab n " y tep . f i B.  a . b . c 4: 2.1.1 pp – P/v – S 3fs NF 

10.13b ` b l e-rs ;x ] wg El . j b <v ew >  d . b1 4: 1.3 w+S – pp  

11.12a b l e-rs ; x] Wh [ e rel . -z B'  a . b 4: 2.2 S[S+P/ptc – pp] – PN  

11.12b ` v y rix]y : t An Wb T. v y a iw >  b1 . a1 3: 2.1 w+S – P/v 3ms HF 

12.11a ~ x,l '- [B;f .y I Atm ' d.a ; db e[ o  a . b . c 4: 2.1.1 S[S+P/ptc – O] – P/v – O 3ms QF 

12.11b ` b l e-rs ;x ] ~ y q iy re @D e r;m .W  a1 . d 4: 2.2 w+S[S+P/ptc – O] – PN  

15.21a b l e-rs ; x]l ; h x'm .f i tl ,W <a i a . b 4: 2.2 S – pp  

15.21b ` tkel ' -rV ,y :y > h n "Wb T. v y a iw >  b1 . a1 . c 4: 2.1.1 w+S – P/v – NC 3ms DF 

17.18a @K' [ :q eAT lb e- rs ;x] ~ d'a '  a . b . c 5: 3.1.1 S – P/ptc – O ms QPtc 

17.18b ` Wh [ ere y n Ep .l i h B'ru [ ] b r e[ o  c1 . d . e 4: 1.1.2 P/ptc – O – pp ms QPtc 

24.30a y Tir.b ;[ '  lce[ '-v y a i h de f .-l [ ; a . b 5: 4.1 pp – P/v 1cs QP 

24.30b ` b l e-rs ;x ] ~ d'a ' ~ r,K ,-l[ ;w >  a1 5: 5 w+pp  

r s x in Proverbs (not lbe- r s ;x]) 
28.16a tAQ v ;[ ]m ; b r;w > tAn Wb T. rs ; x] dy g In "  a . b . c 3: 1.2.2 S – P/cc – w+P/cc  

28.16b ` ~ y miy " %y ria ]y : [c;b < a n Ef o  a1 . d . e 4: 2.1.1 S[S+P/ptc – O] – P/v – O 3ms HF 

12.9a Al db <[ < w > h l <q .n I b Aj  a . b . c 4: 1.1.2 PA – S  

12.9b ` ~ x<l '- rs ;x]w : d Be K;t ;M .m i  b1 . d 3: 1.2 pp – w+P/cc  
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B. “LACK” IN PROVERBS (all occurrences in Pr) 

 The Root r s x in Proverbs (all occurrences) Ref. What is “Lacking” Result 

A 
bl@-rŝj& hV*a! [a@n{ 

.hǸc#u&y~ aWh w{vp=n~ tyj!v=m̂ 
6.32 b l e heart self-destroyed 

A 
<y]at*P=b^ ar\a@ẁ 

.bl@-rŝj& rûn~ <yn]B*b̂ hǹyb!a* 
7.7 b l e heart death 

A 

yt!p#-ym! 
hǸh@ rs%ỳ 

.w{L hr̀m=a* bl@-rs^j& 

9.4 
b l e heart wisdom 

A 

yt!p#-ym! 
hǸh@ rs%ỳ 

.w{L hr̀m=a*w+ bl@-rŝj&w~ 

9.16 
b l e heart folly 

A 
hm*k=j* ax@M*T! /obǹ yt@p=c!B= 

.bl@-rŝj& wg}l= fb#v@w+ 
10.13 b l e heart rod/beating 

N 
<yB!r~ Wur+y] qyD]x̂ yt@p=c! 

.WtWmỳ bl@-rs^j&B̂ <yl!yw]a$w\ 
10.21 b l e heart death 

A 
bl@-rŝj& Whu@r}l=-zB* 

.vyr]j&y~ tonWbT= vya!w+ 
11.12 b l e heart foolish speech 

A 
<j#l*-uB^c=y] w{tm*d+â db@u) 
.bl@-rŝj& <yq]yr} [D}r~m=W 

12.11 b l e heart food 

A 
bl@-rŝj&l ̂hj*m=c! tl#W\a! 

.tk#l*-rV#y~y+ hǹWbT= vya!w+ 
15.21 b l e heart folly 

A 
[K* u~q}oT bl@-rs^j& <d̀a* 
.Whu@r} yn}p=l! hB*r|u& br}u) 

17.18 b l e heart self-snared 

A 
yT!r+b̂u* lx@u*-vya! hd}c=-lû 
.bl@-rŝj& <d̀a* <r\K#-lûw+ 

24.30 b l e heart hunger 

A 
w{l db#u#w+ hl#q+n] bof 
.<j#l*-rŝj&w~ dB@K̂t^M=m! 

12.9 ~ x<l <  bread/food  

V 
w{vp=n~ ub̂c)l= lk@a) qyD]x̂ 

.rs*j=T# <yu!v*r+ /f#b#W 
13.25 Wv p .n : [b ]f o  satiation hunger(?) 

A 
toQv̂u&m̂ br~w+ tonWbT= rŝj& dyg]ǹ 

.<ym!ỳ Eyr]a&y~ ux̂b# an}c) 
28.16 tAn Wb T .  insight(s) oppression, short reign 

N 
/y]u* ur~ vya! /ohl̂ lh*b(n] 
.WNa#b)y+ rs#j#-yK! ud~y}-aOw+ 

28.22 rs <x<  lack (itself) poverty 

V 
Hl*u=B̂ bl@ HB* jf̂B* 
.rs*j=y\ aO ll*v*w+ 

31.11 ll 'v '  plunder, spoil  

 

1. The root chsr (rsx) occurs sixteen times in Pr: as substantive adjective (12x), noun (2x), and verb (2x), and eight 

times as the noun machsor (rsox.m;), albeit never in the sense of lacking a heart;24 these passages are germane to 
this discussion only in that they suggest what one can “lack”, according to Proverbs. 

2. The most frequent “lack” is a heart (11x); also lacking are food (12.9; 13.25), wealth (28.22; 31.11), and insight 
(28.16). 

                                                      
24Although this noun does not occur in the collocation under discussion, its use does show that other things can be lacking: in 

Pr it refers to poverty that is the result of laziness (6.11 // 24.34; 14.23), of a lack of generosity (11.24; cf. 28.27), of the desire 

for hasty (easy?) wealth (21.5), of prodigality (21.17), and of abusing one’s power for gain (22.16). 

Its other five occurrences in Scripture all refer to a lack of material wants or needs. Three of these promise “no lack” 

(Jg 18.10; 19:19; Ps 34:10), one refers to the lack that is the mark of poverty (Dt 15.8), without addressing its cause; in the fifth, 

the host tells his guest—the Levite, his concubine, and servant—that any that they lack is “on him” (Jg 19.20). 
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3. The only negated lack (“lack[s] not”) occurs in 31.11: the husband of the praiseworthy woman does not lack 
“plunder” or “spoil”, which seems to mean that he has no material lack. 

 

B1. THE NOUN machsor (rsox .m ;) IN BIBLICAL HEBREW 

N 
;v#ar} EL@ĥm=k!-ab*W 
./g}m* vya!K= k*r+s)j=m̂W 

Pr 6:11 
resources 

N 
dou [s*onw+ rZ}p̂m= vy} 

.rosj=m^l=-Eâ rv#Y{m! Ec@ojw+ 
Pr 11:24 

(wealth) 

N 
rt*om hy\h=y] bx#u#-lk*B= 

.rosj=m^l=-Eâ <y]t̂p*c=-rb̂d+W 
Pr 14:23 

abundance/profit 

N 
rt*oml=-Eâ JWrj* tobv=j=m̂ 

.rosj=m^l=-Eâ Ja*-lk*w+ 
Pr 21:5 

abundance/profit 

N 

rosj=m ̂vya! 
hj*m=c! bh@a) 

/m#v#ẁ-/y]y~ bh@a) 
.ryv!u&y~ aO 

Pr 21:17 

wealth 

N 

w{l toBr+h^l= lD̀ qv@u) 
ryv!u*l= /t@n{ 

.rosj=m^l=-Eâ 

Pr 22:16 

wealth 

N 
;v#yr} EL@ĥt=m!-ab*W 

./g}m* vya!K= k*yr\s)j=m̂W 
Pr 24:34 

poverty 

N 
rosj=m ̂/ya@ vr̀l* /t@on 

.tora@m=-br~ wyǹyu@ <yl!u=m^W 
Pr 28:27 

nothing 

N 
w{l ;d+ỳ-ta# jT̂p=T! j~t)p*-yK! 

.w{l rŝj=y\ rv#a& w{rs)j=m̂ yD} WNf#yb!u&T̂ fb@u&h^w+ 
Dt 15.8 whatever the poor man lacks 

N 

<y]d~ỳ tb̂j&r~ Jr\a*h*w+ j~f@B) <û-la# Wab)T* <k#a&b)K= 
<oqm* <k#d+y\B= <yh!Oa$ Hǹt*n+-yK! 

 .Jr\a*B* rv#a& rb*D-̀lK* rosj=m ̂<v*-/ya@ rv#a& 

Jg 18.10 no lack of anything in the land 

N 

Wnyr}omj&l^ vy} aoPs=m!-<G~ /b#T#-<g~w+ 
;yd\b*u&-<u! rûN~l̂w+ ;t#m*a&l̂w+ yl!-vy\ /y]y~w` <j#l# <g~w+ 

.rb*D̀-lK* rosj=m̂ /ya@ 

Jg 19:19 no lack there of anything 

N 

/q}Z`ĥ vya!h* rm#aY{w~ 
El* <olv* 

yl*u* k*r+osj=m̂-lK* qr~ 
./l̂T*-la^ bojr+B* qr~ 

Jg 19.20 “all your lacking is on me” 

N 
wyv*d)q+ hẁhy+-ta# Wary+ 

.wya*r}yl! rosj=m ̂/ya@-yK! 
Ps 34:10 no lack to those who fear him 

  

The noun machsor is used to refer to lack of material goods, such as food; it is not used to describe, e.g., one’s lack of 

a heart. 
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C. THE PROVERBIAL “HEART” (all occurrences in Pr) 

“Heart” in Proverbs 1-9 
;n\z+a* hm*k=j*l^ byv!q+ĥl= 2.2 by making your ear attend wisdom 

.hǹWbT=l̂ ;B=l! hF#T ̂  you will turn your heart to insight 
;B#l!b= hm*k=j* aobt*-yK! 2.10 for wisdom enters your heart 
.<u*n+y] ;v=p=n~l= tûd~w+  and knowledge is pleasant to your soul 

jK*v=T!-lâ yt!r̀oT yn]B= 3.1 My son, forget not my teaching 
.;B#l! rX)y] yt̂w{x=m!W  and your heart will guard my commands 

;b%z+ûy~-lâ tm#a$w\ ds#j# 3.3 Chesed and truth must not forsake you; 
;yt#orG+r+G~-lû <r}v=q̀  bind them on your neck; 
.;B#l! j~Wl-lû <b@t=K*  write them on the tablet of your heart 

;B#l!-lk*B= hẁhy+-la# jf̂B= 3.5 Trust in Yhwh with your whole heart 
./u@V*T!-la^ ;t=ǹyB!-la#w+  and on your insight lean not 

yn]r}Y{w~ 4.4 and he taught me 
yl! rm#aY{w~  and he said to me 

;B#l! yr~b*D+-Em*t=y]  Your heart must grasp my words  
.hy}j=w\ yt^w{x=m! rm)v=  Keep my commands and live 
;yn\yu@m@ WzyL!y~-lâ 4.21 They must not depart from your eyes 

.;b#b*l= EotB= <r}m=v*  Keep them in your heart 
;B#l! rx)n+ rm*v=m!-lK*m! 4.23 from-all-of prison guard! your-heart 

.<yY]ĵ toax=oT WNM#m!-yK!  for from-him terminations/boundaries-of life 
T*r+m̂a*w+ 5.12 &-you-said 

rs*Wm yt!an}c* Eya@  how I hated discipline 
.yB!l! Jâǹ tĵk̂otw+  &-rebuke he-despised my-heart 

ur̀ vr}j) w{Bl!B= tokP%h=T̂ 6.14 perversities in-his-heart ploughing-one-of evil 
.j~L@v̂y+ <yn]ỳd+m! tu@-lk*B=  in-all-of time strifes he-sends[-away] 
/w\a* tobv=j=m̂ vr}j) bl 6.18 heart-of ploughing-one thoughts-of wickedness 

.hu*r`l* JWrl* torh&m̂m= <y]l^g+r~  feet hastening-ones to-run to-evil 
;B=l!-lû <r}v=q̀ 6.21 bind!-them upon your-heart 

.;t#r)G+r+G~-lû <d}n+u* dym!t*  always bind!-them upon your-necks 
;b#b*l=B! Hỳp=ỳ dm)j=T-̂lâ 6.25 not you-desire her-beauty in-your-heart 
.h*yP#ûp=ûB= ;j&Q`T!-lâw+  &-not she-takes-you in-her-eyelids 

bl-rŝj& hV*a! [a@n{ 6.32 adulterying-one woman lacking-one-of heart 
.hǸc#u&y~ aWh w{vp=n~ tyj!v=m̂  destroying-one his-soul he he-makes-her 

;yt#u)B=x=a#-lû <r}v=q ̀ 7.3 bind!-them upon your-necks 
.;B#l! j~Wl-lû <b@t=K*  write!-them upon tablet-of your-heart 

<y]at*P=b^ ar\a@ẁ 7.7 &-I-saw in-the-naïf-ones 
.bl-rŝj& rûn~ <yn]B*b̂ hǹyb!a*  I-discern in-the-sons young man lacking-one-of heart 

w{tar̀q+l! hV*a! hN}h!w+ 7.10 &-behold! woman to-meet-him 
.bl tr~x%n+W hǹoz tyv!  garment-of unfaithful-one &-guarded-one-of heart 

;B#l! h*yk#r`D+-la# f=c=y}-lâ 7.25 not he-turns unto her-ways your-heart 
.h*yt#obyt!n+B! ut̂T@-lâ  not you-wander-lost in-her-paths 
hm*r+u* <y]at*p= Wnyb!h* 8.5 discern! naïf-ones prudence 
.bl Wnyb!h* <yl!ys!k=W  &-fools discern heart 

hǸh@ rs%ỳ yt!p#-ym! 9.4 who simple-one he-turns-aside to-here 
bl-rŝj&  lacking-one-of heart 

.w{L hr̀m=a*  she-said to-him 
hǸh@ rs%ỳ yt!p#-ym! 9.16 who simple-one he-turns-aside to-here 

bl-rŝj&w~  lacking-one-of heart 
.w{L hr̀m=a*w+  she-said to-him 
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“Heart” in Proverbs 10-15 

tw{x=m! jQ~y] bl-<k̂j& 10.8 wise-of heart he-takes commands 
.fb@L*y] <y]t̂p*c= lyw]a$w\  &-foolish-one-of lips he-thrusts-down 

hm*k=j* ax@M*T! /obǹ yt@p=c!B= 10.13 in-lips-of discerning she-is-found wisdom 
.bl-rŝj& wg}l= fb#v@w+  &-rod for-back-of lacking-one-of heart 

qyD]x̂ /ovl= rj*b=n] [s#K# 10.20 silver chosen-one tongue-of innocent 
.fu*m=K! <yu!v*r+ bl  heart-of wicked like-little 

<yB!r~ Wur+y] qyD]x̂ yt@p=c! 10.21 lips-of innocent they-shepherd many-ones 
.WtWmỳ bl-rŝj&B̂ <yl!yw]a$w\  &-fools in-lack-of-heart they-die 

bl-rŝj& Whu@r}l=-zB* 11.12 despising-one to-his-neighbour lacking-one-of heart 
.vyr]j&y~ tonWbT= vya!w+  &-man-of insights he-is-silent 

bl-yv@Q+u! hẁhy+ tb̂u&oT 11.20 abomination-of Yhwh twisted-ones-of heart 
.Er\d̀ ym@ym!T= w{noxr+W  &-his-pleasure perfect-ones-of way 

j~Wr-lĵn+y] w{tyB@ rk@ou 11.29 troubling-one-of his-house he-inherits wind 
.bl-<k̂j&l̂ lyw]a$ db#u#w+  &-servant-of fool to-wise-of heart 
vya!-lL̂h%y+ w{lk=c!-yp!l= 12.8 according-to his-success he-is-praised man 
.zWbl* hy\h=y] bl-hw}u&n~w+  &-deviating-one-of heart he-is for-contempt. 

<j#l*-uB^c=y] w{tm*d+â db@u) 12.11 serving-one his-ground he-is-satiated food 
.bl-rŝj& <yq]yr} [D}r~m=W  &-pursuing-one empty-ones lacking-one-of heart 
ur̀ yv@r+j)-bl#B= hm*r+m! 12.20 deceit in-heart-of ploughers-of evil 
.hj*m=c! <olv* yx@u&y{l=W  &-to-counselors-of peace joy 
tûD` hs#K) <Wru* <d̀a* 12.23 man prudent-one covering knowledge 

.tl#W\a! ar̀q+y] <yl!ys!K= bl@w+  &-heart-of fools he-calls “Folly!” 
hǸj#v=y~ vya!-bl#b= hg̀a*D+ 12.25 anxiety in-heart-of man he-bows-her-down 

.hǸj#M=c^y+ bof rb*d̀w+  &-word good-one he-makes-her-rejoice 
bl-hl*j&m̂ hk*V*m%m= tl#j#oT 13.12 hope dragged-out-one sickness heart 

.ha*b* hẁa&T^ <yY]ĵ Ju@w+  &-tree-of life desire coming-one 
w{vp=n~ tR~m* u~d}oy bl 14.10 heart knowing-one bitterness-of his-soul 

.rz̀ br~u*t=y]-aO w{tj*m=c!b=W  &-in-his-joy not he-takes-in-pledge stranger 
bl-bâk=y] qojc=B!-<G~ 14.13 also in-laughter he-is-pained heart 

.hg̀Wt hj*m=c! Ht*yr]j&âw+  &-her-end happiness grief 
bl gWs uB̂c=y] wyk*r̀D+m! 14.14 from-his-ways he-is-satiated backslider-of heart 

.bof vya! wyl*u*m@W  &-from-upon-him man good 
aP@r+m̂ bl <yr]c*b= yY}j ̂ 14.30 life-of fleshes heart healing-one 
.ha*n+q] tomx*u& bq~r+W  &-rottenness-of bones jealousy 

hm*k=j* j~WnT* /obǹ bl@B= 14.33 in-heart-of discerning-one she-rests wisdom 
.u~d}W`T! <yl!ys!K= br\q\b=W  &-among foolish-ones she-is-known 

t[;d' Wrz"y> ~ymik'x] ytep.vi 15.7a lips-of wise-ones/m they-winnow knowledge 
`!ke-aOl ~yliysiK. blew> 15.7b &-heart-of foolish-ones/m not thus 

hwhy dg<n< !ADb;a]w: lAav. 15.11a Sheol &-Abaddon before Yhwh 
`~d'a'-ynEB. tABli-yKi @a; 15.11b also/surely that hearts-of sons-of humanity 
~ynIP' bjiyyE x:mef' ble 15.13a heart rejoices he-is-good faces 

`ha'ken> x:Wr ble-tb;C.[;b.W 15.13b &-in-pain-of heart spirit stricken-one 
t[;D'-vQ<b;y> !Abn" ble 15.14a heart-of discerning-one/m he-seeks knowledge 

`tl<W<ai h[<r>yI ~yliysik. ynEp.W 15.14b &-face-of foolish-ones/m he-feeds folly 
~y[ir" ynI[' ymey>-lK' 15.15a all-of days-of afflicted-one/m bad-ones/m 

`dymit' hT<v.mi ble-bAjw> 15.15b &-good-of heart drinking-feast-of perpetuity 
ble-rs;x]l; hx'm.si tl<W<ai 15.21a folly-of joy to-lacking-one-of heart 
`tk<l'-rV<y:y> tn"WbT. vyaiw> 15.21b &-man-of insight he-makes-straight to-go 
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tonu&l̂ hG\h=y\ qyD]x̂ bl 15.28a hear-of innocent-one he-meditates to-answer 
.tour̀ u~yB!y~ <yu!v*r+ yp!W 15.28b &-mouth-of guilty-ones he-flows evils 
bl-jM̂ĉy+ <y]n~yu@-roam= 15.30a light-bearer-of eyes he-makes-rejoice heart 

.<x#u*-/V#d~T= hb*of hu*Wmv= 15.30b report good-one she-fattens bone 
w{vp=n~ sa@om rs*Wm u~r}oP 15.32a releasing-one-of discipline despising-one his-soul 
.bL hn\oq tĵk^oT u~m@ovw+ 15.32b &-hearing-one-of correction getting-one heart 

“Heart” in Proverbs 16.1-22.16 
bl-yk@r+ûm̂ <d̀a*l= 16.1 to-man arrangements-of heart 

./ovl* hn}u&m^ hẁhy+m@W  &-from-Yhwh answer-of tongue 
bl-Hb̂G+-lK* hẁhy+ tb̂u&oT 16.5 abomination-of Yhwh all-of high-one-of heart 

.hq\Ǹy] aO dỳl= dỳ  hand to-hand not he-be-exempt/free/innocent 
w{Kr+D~ bV@j^y+ <d̀a* bl 16.9 heart-of man he-thinks his-way 

.w{du&x̂ /yk!ỳ hẁhyw~  &-Yhwh he-establishes his-step 
/obǹ ar}Q̀y] bl-<k̂j&l̂ 16.21 to-wise-one-of heart he-is-called discerning 

.jq~l# [ys!y{ <y]t̂p*c= qt#m#W  &-bridle-of lips he-adds instruction 
WhyP! lyK!c=y~ <k*j* bl 16.23 heart-of wise-one he-ponders his-mouth 

.jq~l# [ys!y{ wyt*p*c=-lûw+  &-upon his-lips he-adds instruction 
[s#K#l̂ [r}x=m ̂ 17.3 crucible for-the-silver 
bh*Z̀l^ rWkw+  &-furnace for-the-gold 

.hẁhy+ toBl! /j@b)W  &-testing-one hearts Yhwh 
lys!K=-dy~B= ryj!m= hZ\-hM*l* 17.16 for-what this price in-hand-of fool 

hm*k=j* tonq+l!  to-acquire wisdom 
./y]a*-bl#w+  &-heart there-is-not 

[K* u~q}oT bl-rŝj& <d̀a* 17.18 man lacking-one-of heart striking-one-of hand 
.Whu@r} yn}p=l! hB*r|u& br}u)  pledging-one pledge before his-neighbour 
bof-ax*m=y] aO bl-vQ\u! 17.20 twisted-one-of heart not he-finds good 

.hu*r`B= loPy] w{novl=B! EP*h=n\w+  &-overthrown-one in-his-tongue he-falls in-evil 
hh*G} bf!yy} j~m@c* bl 17.22 heart rejoicing-one he-is-good healing/cure 

.<r\G̀-vB#y~T= ha*k@n+ j~Wrw+  &-spirit stricken-one she-dries-up bone 
hǹWbt=B! lys!K= JP)j=y~-aO 18.2 not he-delights fool in-insight 
.w{Bl! toLG~t=h!B=-<a! yK!  for if [but] in-revealing his-heart 

vya!-bl HB̂g+y] rb#v#-yn}p=l! 18.12 before shattering he-is-high heart-of man 
.hẁǹu& dobk* yn}p=l!w+  &-before glory affliction 
tûD-̀hn\q+y] /obǹ bl 18.15 heart-of discerning-one he-acquires knowledge 

.tûD-̀vQ\b^T= <ym!k*j& /z\a)w+  &-ear-of wise-ones she-seeks knowledge 
w{Kr+D~ [L@ŝT= <d̀a* tl#W\a! 19.3 folly-of man she-overturns his-way 
.w{Bl! [ûz+y] hẁhy+-lûw+  &-upon Yhwh he-rages his-heart 
w{vp=n~ bh@a) bL-hn\q) 19.8 acquiring-one-of heart loving-one-of his-soul 

.bof-ax)m=l! hǹWbT= rm@v)  watching-one-of insight to-find good 
vya!-bl#B= tobv*j&m^ toBr~ 19.21 many thoughts in-heart-of man 
.<Wqt* ayh! hẁhy+ tx̂u&w~  &-counsel-of Yhwh she she-rises 

vya!-bl#b= hx*u@ <yQ]m%u& <y]m̂ 20.5 water deep-ones counsel in-heart-of man 
.hǸl#d+y] hǹWbT= vya!w+  &-man-of insight he-draws-her 

rm̂ay{-ym! 20.9 who-he-says 
yB!l! yt!yK!z]  I-cleaned my-heart 

.yt!aF*j^m@ yT!r+ĥf*  I-am-clean from-my-sin 
hẁhy+-dy~B= El#m#-bl# <y]m-̂yg}l=P ̂ 21.1 ditches-of water heart-of king in-hand-of Yhwh 

.WNF#y~ JP)j=y~ rv#a&-lK*-lû  upon all-of which he-delights he-turns-him 
wyǹyu@B= rv*ỳ vya!-Er\D\-lK* 21.2 all-of way-of man straight in-his-eyes 

.hẁhy+ toBl! /k@t)w+  &-measuring-one-of hearts Yhwh 
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bl-bĵr+W <y]n~yu@-<Wr 21.4 high-one-of eyes &-wide-one-of heart 
.taF*j^ <yu!v*r+ rn]  lamp-of wicked-ones sin 

wyt*p*c= /j@ bl@¬-rh*f=­ -rohf= bh@a) 22.11 loving-one clean-one-of heart favour his-lips 
.El#m# Whu@r}  his-neighbour king 

rûǹ-bl#b= hr̀Wvq+ tl#W\a! 22.15 folly bound-one in-heart-of youth 
.WNM#m! hǸq\yj!r+y~ rs*Wm fb#v@  rod-of discipline he-makes-her-far from-him 

“Heart” in Proverbs 22.17-24.34 
;n+z+a* fĥ 22.17 turn! your-ear 

<ym!k*j& yr}b=D] um̂v=W  &-hear! words-of wise-ones 
.yT!u=d~l= tyv!T* ;B=l!w+  &-your-heart you-set to-my-knowledge 

aWh-/K# w{vp=n~B= rûv*-omK= yK! 23.7 for like he-thought in-his-soul thus he 
El* rm̂ay{ ht@v=W lk)a$  eat! &-drink! he-says to-you 

.EM*u!-lB̂ w{Bl!w+  &-his-heart not with-you 
;B#l! rs*WMl̂ ha*yb!h* 23.12 bring! to-the-discipline your-heart 
.tûd-̀yr}m=a!l= ;n\z+a*w+  &-your-ear to-words-of knowledge 
;B#l! <k̂j*-<a! yn]B= 23.15 my-son if wise-one your-heart 
.yn]a*-<g~ yB!l! jm̂c=y]  he-makes-rejoice my-heart also I 

<ya!F*j^B̂ ;B=l! aN}q~y+-lâ 23.17 not he-envies your-heart in-the-sins 
.<oYĥ-lK* hẁhy+-târ+y]B=-<a! yK!  for im [but] in-fear-of Yhwh all-of the-days 

yn]b= hT*â-um̂v= 23.19 listen! you my-son 
<k*j&w~  &-be-wise! 

.;B#l! Er\D\B^ rV@âw+  &-go! in-the-way your-heart 
yl! k*B=l! yn]b=-hǹT= 23.26 give! my-son your-heart to-me 

.¬hǹr+X)T!­ hǹx#r+T! yk^r̀D+ ;yn\yu@w+  &-your-eyes my-ways they-guard 
torz̀ War+y] ;yn\yu@ 23.33 your-eyes they-see strange-ones 

.tokP%h=T̂ rB@d~y+ ;B=l!w+  &-your-heart he-speaks plans 
<ỳ-bl#B= bk@v)K= t*yy]h*w+ 23.34 &-you-are like-sleeping-one in-heart-of sea 
.lB@j! var)B= bk@v)k=W  &-like-sleeping-one in-head-of cord 
mB*l! hG\h=y\ dv)-yK! 24.2 for ruin he-meditates their-heart 

.hǹr+B@d~T= <h#yt@p=c! lm*u*w+  &-toil their-lips they-speak 
rm̂at)-yK! 24.12 for you-say 

hz\ Wnu=d~ỳ-aO /h@  behold not we-knew this 
/yb!ỳ-aWh toBl! /k@t)-aOh&  ?-not measuring-one-of hearts he he-discerns 

ud̀y} aWh ;v=p=n~ rx@n{w+  &-guarding-one-of your-soul he he-knows 
.w{lu(p*K= <d̀a*l= byv!h@w+  &-he-returns to-man like-his-deed 

jm*c=T!-lâ ¬;b=y]oa­ ;yb#y+oa lp)n+B! 24.17 in-falling-of your-enemies/y not you-rejoice 
.;B#l! lg}ỳ-lâ w{lv=K*b!W  &-in-his-stumbling not he-exults your-heart 

yT!r+b̂u* lx@u*-vya! hd}c=-lû 24.30 upon field-of man lazy-one I-passed 
.blH-rŝj& <d̀a* <r\K#-lûw+  &-upon vineyard-of man lacking-one-of heart 

yk!n{a* hz\j$a#w ̀ 24.32 &-I-looked I 
yB!l! tyv!a*  I-set my-heart 

yt!ya!r ̀  I-saw 
.rs*Wm yT!j=q~l*  I-took discipline 

“Heart” in Proverbs 25-29 
<Wrl* <y]m̂v* 25.3 heaven for-height 
qm#u)l* Jr\a*ẁ  &-earth for-depth 

.rq\j@ /ya@ <yk!l*m= bl@w+  &-heart-of kings there-is-not searching 
hr̀q̀ <oyB= dg\B# hd\u&m̂ 25.20 stripping-one garment on-day cold-one 

rt#ǹ-lû Jm#j)  vinegar upon nitre(?) 
.ur̀-bl# lû <yr]V!B^ rv*w+  &-singing-one in-the-songs upon heart evil-one 
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cr\j*-lû hP#x%m= <yg]ys! [s#K# 26.23 silver drosses overlaid-one upon sherd 
.ur̀-bl#w+ <yq]l=D) <y]t^p*c=  lips burning-ones &-heart evil-one 

w{loq /N}j^y+-yK! 26.25 for he-makes-gracious his-voice 
w{B-/m#a&T̂-lâ  not you-believe in-him 

.w{Bl!B= tobu@oT ub̂v# yK!  for seven abominations in-his-heart 
bl-jM̂ĉy+ tr\f)q+W /m#v# 27.9 oil &-incense he-makes-glad heart 

.vp#ǹ-tx̂u&m@ Whu@r} qt#m#W  &-sweetness his-neighbour counsel-of soul 
yn]B= <k̂j& 27.11 be-wise! my-son 

yB!l! jM̂ĉw+  &-make-rejoice! my-heart 
.rb*d̀ yp!r+j) hb*yv!a*w+  &-I-will-return my-reproaching-ones word 
<yn]P*l̂ <yn]P*h^ <y]M^K̂ 27.19 like-the-water the-face to-the-face 

.<d̀a*l* <d̀a*h*-bl /K@  thus heart-of the-man to-the-man 
;n\ax) yn}P= ud~T@ u~d)ỳ 27.23 knowing you-know face-of your-flock 
.<yr]d̀u&l^ ;B=l! tyv!  set! your-heart to-herds 

dym!T* dj@p̂m= <d̀a* yr}v=a ̂ 28.14 happinesses-of man dreading-one always 
.hu*r`B= loPy] w{Bl! hv#q+m^W  &-hardening-one his-heart he-falls in-evil 
lys!k= aWh w{Bl!B= j~f@oB 28.26 trusting-one in-his-heart he fool 

.fl@M*y] aWh hm*k=j*B= El@ohw+  &-walking-one in-wisdom he he-escapes 

“Heart” in Proverbs 30-31 
<y]m^V*B^ rv#N\h^ Er\D\ 30.19 the way of a vulture in the sky, 
rWx yl@u& vj*ǹ Er\D\  the way of a snake upon rock, 
<ỳ-bl#b= hỲn]a(-Er\D\  the way of a ship in the heart of the sea, 
.hm*l=ûB= rb#G\ Er\d\w+  and the way of a man with a virgin. 
Hl*u=B̂ bl HB* jf̂B* 31.11 Her husband’s heart trusts her 
.rs*j=y\ aO ll*v*w+  And he lacks not plunder. 
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C1. THE HEART OF THE WICKED IN PROVERBS 
/w\a* tobv=j=m̂ vr}j) bl@ 

.hu*r`l* JWrl* torh&m̂m= <y]l^g+r~ 6.18 
A heart that devises wicked plans 
Feet that hasten to run to evil 

qyD]x̂ /ovl= rj*b=n] [s#K# 
.fu*m=K! <yu!v*r+ bl@ 10.20 

Choice silver is the tongue of the righteous 
The heart of the wicked is like (something) little 

ur̀ yv@r+j)-bl#B= hm*r+m! 
.hj*m=c! <olv* yx@u&y{l=W 12.20 

Deceit is in the heart of those who plough up evil 
But counselors of peace have joy 

tonu&l̂ hG\h=y\ qyD]x̂ bl@ 
.tour̀ u~yB!y~ <yu!v*r+ yp!W 15.28 

A just man’s heart ponders in order to answer 

But the mouth of the wicked bubbles with evil things 
bl@-bĵr+W <y]n~yu@-<Wr 
.taF*j^ <yu!v*r+ rn] 21.4 

Haughty eyes and a wide heart 
The lamp of the wicked is sin 

cr\j*-lû hP#x%m= <yg]ys! [s#K# 
.ur̀-bl#w+ <yq]l=D) <y]t^p*c= 26.23 

Silver dross overlaid on earthen vessel 
Burning lips and a wicked heart 

  
 According to these vv., the wicked can have a heart, albeit one that devises wickedness (6.18), is worthless 
(10.20),causes wickedness (12.20), answers thoughtlessly and carelessly (15.28), is proud and arrogant (21.4), and 
dissembles in order to hide its wicked nature and its evil intent (26.23). How can fools (who are also the “wicked”, 
according to Proverbs) both lack and have a heart? 

Perhaps this means that Solomon is warning readers that something within us drives our actions and words, 

a center of volition called the “heart” (what we might call “mind”, “soul”, “(inner) person”, &c.). 
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D. “ACQUIRE” IN PROVERBS (all occurrences of qnh, hn q in Pr) 

What can be “acquired” 

Wisdom 

4.5 hm*k=j* hn}q+ Get wisdom! 

 hǹyb! hn}q+ Get insight! 

 jK̂v=T!-lâ Forget not! 

 .yp!-yr}m=a!m@ fT@-lâw+ And turn not from the words of my mouth! 

4.7 hm*k=j* hn}q+ hm*k=j* tyv!ar} The beginning of wisdom is get wisdom! 

 .hǹyb! hn}q+ ;n+ỳn+q]-lk*b=W And in all your getting, get insight! 

8.22 .za*m@ wyl*u*p=m! <d\q\ w{Kr+D~ tyv!ar} 
yn]ǹq ̀hẁhy+ 

Yhwh acquired me, the beginning of his way, before his 
works from then. 

16.16 JWrj*m@ boF-hm̂ hm*k=j*-hn{q+ Acquire wisdom! What is better than fine gold? 

 .[s#K*m! rj*b=n] hǹyB! tonq+W And to acquire insight is better chosen than silver. 

17.16 lys!K=-dy~B= ryj!m= hZ\-hM*l* Why is there a price in a fool’s hand, 

 ./y]a*-bl#w+ hm*k=j* tonq+l! To get wisdom, but without a heart? 

Discernment 
1.5 <k*j* um^v=y] He hears wisdom 

 jq~l# [s#oyw+ And he adds learning 

 .hn\q+y] tolB%j=T̂ /obǹw+ And he acquires discernment of plans. 

Knowledge 
18.15 tûD-̀hn\q+y] /obǹ bl@ A discerning heart acquires knowledge 

 .tûD-̀vQ\b^T= <ym!k*j& /z\a)w+ And the ear of the wise seeks knowledge 

Truth 
23.23 hn}q+ tm#a$ Acquire truth! 

 .hǹyb!W rs*WmW hm*k=j* rK)m=T!-lâw+ And do not sell wisdom and discipline and insight. 

Heart 

15.32 w{vp=n~ sa@om rs*Wm u~r}oP Whoever neglects discipline despises his soul 

 .bL@ hn\oq tĵk^oT u~m@ovw+ And whoever hears a rebuke acquires a heart 

19.8 w{vp=n~ bh@a) bL@-hn\q) Whoever acquires a heart loves his soul 

 .bof-ax)m=l! hǹWbT= rm@v) Whoever guards discernment by finding good 

Merchandise 
20.14 hn\oQĥ rm̂ay{ ur~ ur~ Bad, bad! says the buyer 

 .lL*ĥt=y] za* w{l lz}a)w+ And whoever goes then boasts to himself. 

 
 

G1. AQUIRING A HEART (Prosodic Analysis) 

Ref. MT (BHS) Semantics Morphosyntax 
15.32a Av p .n : s a eA m  rs 'W m  [ :rE AP  a . b . c 4: 2.1.1 S[S+P/ptc – O] – P/ptc – O ms QPtc 

    PN[S+P/ptc – O] – S[S+P/ptc – O]  

15.32b ` b L e h n <Aq  tx; k;A T [ :m eA v w >  a1 . b1 . c1 4: 2.1.1 S[S+P/ptc – O] – P/ptc – O ms QPtc 

19.8a Av p .n : b h ea o b L e-h n <q o  a . b . c 4: 2.1.1 S[S+P/ptc – O] – P/ptc – O ms QPtc 

    PN[S+P/ptc – O] – S[S+P/ptc – O]  

19.8b ` b Aj -a com .l i h n "Wb T . rm ev o a1 . d . e 4: 2.1.1 S[S+P/ptc – O] – P/NC – O Q NC 
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E. “PURSUIT” IN PROVERBS (all occurrences of rdf/@ dr in Pr) 

 Ref. Contrast Obj./Pursuit Result 
<j#l*-uB^c=y] w{tm*d+â db@u) 
.bl@-rŝj& <yq]yr} @D}r~m=W 

12.11 serves the 
ground 

empty things starves 

<j#l*-uB^c=y] w{tm*d+â db@u) 
.vyr]-uB̂c=y] <yq]r} @D}r~m=W 

28.19 serves the 
ground 

empty things poverty 

hu*r` @D}r~T= <ya!F*j ̂
.bof-<L#v^y+ <yq]yD]x̂-ta#w+ 

13.21  evil  

uv*r` Er\D\ hẁhy+ tb̂u&oT 
.bh*a$y\ hq̀d`x= @D}r~m=W 

15.9  righteousness loved of Yhwh 

.dobk*w+ hq̀d̀x= <yY]ĵ ax*m=y] ds#j*ẁ hq̀d̀x= @d}r) 21.21  righteousness life, righteouesness, 
honour 

Wha%n}c= vr̀-yj@a& lK* 
WNM#m! Wqj&r̀ Whu@r}m= yK! [â 

.hM*h@¬-w{l­ -aO <yr]m*a& @D}r~m= 

19.7  others(?) 

words(?) 

aloneness/poverty 

uv*r` @d}r)-/ya@w+ Wsǹ 
.jf*b=y] ryp!k=K! <yq]yD]x^w+ 

28.1  nothing  

 
These vv. suggest that nearly any aspect of life can be(come) an object of pursuit, whether wise (15.9; 21.21) or 
foolish (12.11; 28.19; 13.21). We can also engage in the fruitless pursuit of a good object (friendship, relationship; 

19.7). It is difficult to read 28.1 without suspecting that it was said with a touch of humour—nothing pursues them, 

yet they flee; they flee, therefore, their own fears (another fruitless flight). 
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F. “END/EXTREMITY” (taoc .AT) IN BIBLICAL HEBREW (all occurrences) 

hǹx! rb̂u*w+ <yB!r~q+û hl@u&m^l= bg\N\m! lWbG+ĥ <k#l* bs^ǹw+ 
.hǹm)x=û rb̂u*w+ rD̀â-rx̂j& ax*ỳw+ u~n}r+B^ vd}q`l= bg\N\m! wyt*a)x=oT Wyh*w+ 

Nu 34.4 southern extremity of Israel’s 
southern border: Beersheba 

 .hM*Ỳĥ wyt*a)x=ot Wyh*w+ <y]r̀x=m! hl*j=n~ /omx=ûm@ lWbG+ĥ bs^ǹw+ Nu 34.5  western border of Israel: the 
sea 

 .hd̀d̀x= lb%G+h^ ta)x=oT Wyh*w+ tm*j& ab)l= Wat*T= rh*h* rh)m@ Nu 34:8  northern extremity of Israel’s 
northern border: Zedad 

/ǹyu@ rx̂j& wyt*a)x=ot Wyh*w+ hǹr)p=z] lb%G+ĥ ax*ỳw+ 
./opx* lWbG+ <k#l* hy\h=y]-hz\ 

Nu 34.9  end of Israel’s northern 
border: Hazar-enan 

jl̂M#h^ <ỳ wyt*a)x=ot Wyh*w+ hǹD}r+Y~ĥ lWbG+h^ dr~ỳw+ 
.byb!s* h*yt#Ob%g+l! Jr\a*h* <k#l* hy\h=T! taz{ 

Nu 34:12  southern end of Israel’s 
eastern border: Salt Sea 

<y]r~x=m! lĵn~ ax*ỳw+ hǹomx=û rb̂u*w+ 
.bg\n\ lWbG+ <k#l* hy\h=y]-hz\ hM*ỳ lWbG+ĥ toax=T) Wyh*w+ 

Js 15:4 western extremity of Judah’s 
southern border: the sea 

roku* qm#u@m@ hr̀b!D+ lWbG+ĥ hl*u*w+ 
lĵǸl̂ bg\N\m! rv#a& <yM!d|a& hl@u&m^l= jk̂n{-rv#a& lG̀l=G]h-̂la# hn\P) hǹopx*w+ 

.lg}r) /yu@-la# wyt*a)x=t) Wyh*w+ vm#v# /yu@-ym@-la# lWbG+h^ rb̂u*w+ 

Js 15.7 one extremity of Judah’s 
northern border: En-rogel 

hǹorK=v! lWbG+h^ rât*w+ hǹopx* /orq+u# [t#K#-la# lWbG+h^ ax*ỳw+ 
.hM*ỳ lWbG+ĥ toax=T) Wyh*w+ la@n+b=y~ ax*ỳw+ hl*u&B̂h-̂rĥ rb̂u*w+ 

Js 15.11 western extremity of Judah’s 
northern border: the sea 

rz\G̀-dûw+ /oTj=T̂ /r)oj-tyB@ lWbG+ dû yf!l@p=Y~h^ lWbG+-la# hM*ỳ-dr~ỳw+ 
.hM*ỳ ¬wyt*a)x=t)­ w{ta)x=t) Wyh*w+ 

Js 16.3 western extremity of territory 
of “Joseph”: the sea 

hM*Ỳĥ wyt*a)x=t) Wyh*w+ hǹq` lĵn~ hM*ỳ lWbG+h^ El@y} j~WPT̂m! 
.<t*j)P=v=m!l= <y]r~p=a#-yn}b= hF@m̂ tl̂j&n~ taz{ 

Js 16.8 western extremity of territory 
of Ephraim: the sea 

<yr]u* lĵN~l̂ hB*g+n\ hǹq` lĵn~ lWbG+ĥ dr~ỳw+ 
hV#n~m= yr}u* EotB= <y]r~p=a#l= hL#a@h* 

.hM*Ỳĥ wyt*a)x=t) yh!y+w~ lĵN~l^ /opX=m! hV#n~m= lWbg+W 

Js 17.9 western extremity of territory 
of Manasseh: the sea 

wyt*a)x=T) ;l= hỳh*w+ w{tar}b@W aWh rûy~-yK! EL*-hy\h=y] rĥ yK! 
.aWh qz̀j* yK! w{l lz\r+B^ bk#r\ yK! yn]u&n~K=h-̂ta# vyr]ot-yK! 

Js 17.18 extent of the “highlands” (har) 

allotted to Ephraim-Manasseh 
/D}r+Y~h-̂/m! hǹopx* tâp=l! lWbG+h^ <h#l* yh!y+w~ 

hM*ỳ rh*b* hl*u*w+ /opX*m! ojyr]y+ [t#K#-la# lWbG+ĥ hl*u*w+ 
./w\a* tyB@ hr̀B^d+m! wyt*a)x=T) Wyh*w+ 

Js 18.12 extremity of territory of 
Benjamin: Beth-aven 

lWbG+h^ rât*w+ 
hB*g+n\ /orj)-tyb@ yn}P=-lû rv#a& rh*h*-/m! hB*g+n\ <ỳ-tâp=l! bŝǹw+ 

lûB-̂ty~r+q]-la# wyt*a)x=t) Wyh*w+ 
.<ỳ-ta^P= taz{ hd̀Why+ yn}B= ryu! <yr]u*y+ ty~r+q] ayh! 

Js 18.14 western “corner” (pe’at) of 

Benjamin’s border: Kiriat- 
baal/jearim 

hǹopx* hl*g+j*-tyB@ [t#K#-la# lWbG+ĥ rb̂u*w+ 
hǹopx* jl̂M#ĥ-<ỳ /ovl=-la# lWbG+h^ ¬toax=T)­ wyt*oax=T) Wyh*w+ 

.bg\n\ lWbG+ hz\ hB*g+n\ /D}r+Y~h^ hx@q+-la# 

Js 18.19 eastern end of Benjamin’s 
southern border: north bay of 
Salt Sea / south end of Jordan 

.la@-jT̂p=y] yG} wyt*a)x=T) Wyh*w+ /t)Ǹĵ /opX=m! lWbG+ĥ w{ta) bŝǹw+ Js 19.14 end of Zebulun’s [“circular”] 
border: Iphtahel 

vm#v# tyb@W ¬hm*yx!j&v̂­¬w+­ hm*Wxj&v^w+ robt*B= lWbG+ĥ ug~p*W 
 ./h#yr}x=ĵw+ hr}c=u#-vv@ <yr]u* /D}r+Y~h^ <l*WbG+ toax=T) Wyh*w+ 

Js 19.22 end of Issachar’s [“circular”] 
border: the Jordan 

hs*j) lWbG+ĥ bv*w+ rx)-rx̂b=m! ryu!-dûw+ hm*r̀h* lWbG+ĥ bv*w+ 
 .hb*yz]k=â lb#j#m@ hM*Ỳĥ wyt*a)x=t) Wyh*w+ 

Js 19.29 end of Asher’s [“circular”] 

border: the sea 
<WQl̂-dû la@n+b=y~w+ bq\N\ĥ ym!d̀a&w~ <yN]n~u&x^B= /ola@m@ [l#j@m@ <l*Wbg+ yh!y+w~ 

./D}r+Y~h^ wyt*a)x=t) yh!y+w~ 
Js 19.33 eastern end of Naphtali’s 

[“circular”] border: Jordan 
.mt*oax=oT-lû /orv* yv@r+g+m!-lk*b=W h*yt#n{b=b!W /v*B*B̂ du*l=G]B^ Wbv=Y}w~ 1 Chr 5.16 border of “Sons of Gad” 

.toax*oT tw\M*l̂ yǹd)a& hw]hyl@w+ touv*oml= la@ Wnl* la@h* Ps 68.21 borders(?) of death 
.<yY]ĵ toax=oT WNM#m!-yK! ;B#l! rx)n+ rm*v=m!-lK*m! Pr 4.23 borders(?) of life 

.hD̀m! <yp!l*a& tûB̂r+âw+ toam@ vm@j& /opx* tâP=m! ryu!h* ta)x=oT hL#a@w+ Ezk 48.30 boundaries of the city 

 



 28

1. In all of its prose occurrences (Nu, Js, 1 Chr, Ezk), to’tsa’ôt25 refers to boundaries or borders, usually to the final 

point of that border, i.e., where it meets itself (where it started) or where it meets a geographical feature (e.g., 
the Jordan or the sea). 

 
2. In its two poetic occurrences it can also refer to the idea of the end or limit of something, either death (Ps 

68.21) or life (Pr 4.23). 
 
3. In Pr 4.23, the grammatical structure of the phrase “the heart’s extremity/end” exactly parallels that of “the 

border’s extremity/end” in five passages (Nu 34.8; Js 15.4, 11; 18.19; 19.22).26 This suggests that its metaphoric 
use expects the reader of Pr 4.23 to assume its [usual] geopolitical reference (as also in Ps 68.21). 

 

4. Its geopolitical use suggests that in Pr 4.23, to’tsa’ôt refers primarily to the outcome of one’s life will—where we 

will “end up”—rather than to its manner. Although these ideas are closely related, they are not identical: our 
choice of route determines our destination, whereas our destination guides—but does not determine—the route 
that we travel to reach it—there is rarely only one route to a given location. 

 
There are, however, three complications, which I have yet to understand. 
 

5. If we conclude that to’tsa’ôt means “end” or “outcome”, we need also to ponder its semantic relationship to the 

noun ’acherît, which occurs thirteen times in Pr27. It often rendered “end”, but seems rather to refer primarily to 

the “outcome” or “result” of a particular choice or way of behaviour (Pr 5.4, 11; 14.12, 13; 16.25; 19.20; 20.21; 

23.18, 32; 24.14, 20; 25.8; 29.21). We might therefore wonder why he uses to’tsa’ôt in Pr 4.23 (with its strongly 

geopolitical imagery), if it refers to the “end” or “final outcome” or “destination” of a matter. 
 And we might, of course, conclude that Solomon simply adapted an existing poem for the 

“introduction” to his book of instruction, a poem that he was unwilling to change, perhaps because it was so 
well-known that to change it would have rendered it unacceptable, or perhaps because he simply “liked the way 
it sounded”.28 

 

6. Part of the ambiguity in these “boundary lists” is due to the double referent of the word gevûl, which can refer to 

either a boundary or to the territory which it encloses. This word occurs three times in Pr, referring to the 
“boundary/territory” of a widow (15.25) and to the “boundaries/territories of old” (22.28; 23.10). It is not used 
metaphorically in Biblical Hebrew, 

 

7. The word pe’a (ha'Pe) seems to refer to either the “corner”, “edge”, or “side” of a thing. It refers to the corners or 

sides/edges of furniture of the Tabernacle (Ex 25.26), as well as to the Tabernacle’s framework (Ex 26.18, 20) 
and the framework of its courtyard (Ex 27.9, 11-13), &c., but also occurs in territorial boundary lists, referring 
to “borders” or to specific locations where the borders of tribal allotments “turn/reach a corner” (Num 34.3; 
35.5; Js 15.5; 18.12, 14, 15, 20), to tribal boundaries described in Ezekiel (47.15, 17-20; 48.1-8, 23-28), and to 
the borders of the city and temple (Ezk 48.30, 32-34). It is not used metaphorically in Biblical Hebrew. 

 

 
  

                                                      
25The word occurs only in the plural in Biblical Hebrew. 
26Of these five instances, three are followed by a toponym with the he-locativum (so-called): “to/at Zedad” (Nu 34.8), “to/at the 

sea” (Js 15.4, 11). One is followed by a prepositional phrase, which has much the same function: “to the tongue of the Sea of 

Salt on the north” (Js 18.19). In the fifth, gevûl has a pronominal suffix (“their [Issachar’] boundary”) followed by “the Jordan” 

(no “locative”). 
27Its use in Pr represents nearly one-fourth of its total of sixty occurrences in Biblical Hebrew, which makes this yet another 

proverbial “outlier” in terms of both use and frequency. 
28And at this point, conjecture—already cantilevered over a chasm of ignorance—ends.  
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G. “Simple, naïf” (y tiP<) IN BIBLICAL HEBREW (all occurrences) 

vp#ǹ tb̂yv!m= hm*ym!T= hẁhy+ tr~oT 
.yt!P# tm̂yK!j=m^ hǹm*a$n\ hẁhy+ tWdu@ 

Ps 19.8 YHWH’s teaching is perfect, restoring the soul 
YHWH’s testimony is true, making the wise 

hòhy+ my]at*P= rm@v) 
yt!oLD~ 

.u~yv!ohy+ yl!w+ 

Ps 116.6 Yhwh watches over the naîf 

I languished 
And me he saved. 

rya!ỳ ;yr\b*D+ jt̂P@ 
.myy]t*P= /yb!m@ 

Ps 119.130 Opening of your words gives light, 

That which helps [makes?] the naîf understand 
hm*r+u* my]at*p=l! tt@l* 
.hM*z]m=W tûD~ rûn~l= 

Pr 1.4 by giving prudence to the naîf 

to the young man knowledge and discretion(?) 
<g}r+ĥT^ my]t*P= tb̂Wvm= yK! 
.<d}B=âT= <yl!ys!K= tw~l=v̂w+ 

Pr 1.32 for the turning back of the naîf kills them 

and the acedia of fools destroys them 
my]at*P=b ̂ar\a@ẁ 

.bl@-rŝj& rûn~ <yn]B*b̂ hǹyb!a* 
Pr 7.7 and I saw among the the naîf 

I discerned among the sons a young man lacking a heart 
hm*r+u* my]at*p= Wnyb!h* 
.bl@ Wnyb!h* <yl!ys!k=W 

Pr 8.5 Understand prudence, naîf ones! 

And, fools, understand [a] heart!  
yt!p#-ym! 

hǸh@ rs%ỳ 
.w{L hr̀m=a* bl@-rs^j& 

Pr 9.4 Who is naîf? 

He should turn aside here. 
To one who lacks a heart she said, … 

my]at*p= Wbz+u! 
Wyj=w] 

.hǹyB! Er\d\B= Wrv=a!w+ 

Pr 9.6 Abandon, naîf ones, 

and live 
and be happy in the way of understanding 

yt!p#-ym! 
hǸh@ rs%ỳ 

.w{L hr̀m=a* bl@-rs^j& 

Pr 9.16 Who is naîf? 

He should turn aside here. 
To one who lacks a heart she said, … 

rb*D̀-lk*l= /ym!a&y~ yt!P# 
.w{rv%a&l̂ /yb!ỳ <Wru*w+ 

Pr 14.15 A naîf believes every word 

And the prudent understands his steps 
tl#W\a! my]at*p= Wlj&ǹ 

.tûd` WrT!k=y~ <ym!Wru&w~ 
Pr 14.18 The naîf inherit folly 

And the prudent surround knowledge 
hK#T̂ Jl@ 

<r]u=y~ yt!p#W 
/obǹl= j~yk!ohw+ 

.tûD` /yb!ỳ 

Pr 19.25 Strike a scoffer 

And a naîf gains prudence 

And rebuke the discerning— 
He discerns knowledge 

yt!P#-<K̂j=y\ Jl@-vǹu=B̂ 
.tûD-̀jQ~y] <k*j*l= lyK!c=ĥb=W 

Pr 21.11 When a scoffer is punished, the naîf become wise 
And when a wise man is instructed he gets knowledge 

hu*r` ha*r̀ <Wru* 
¬rT*s=n]­¬w+­ rt@S*y]w+ 

Wrb=u* <yy]t*p=W 
.Wvǹu$n\w+ 

Pr 22.3 A prudent one sees evil/trouble/disaster 
And he hides 

And the naîf pass by 

And are punished. 
hu*r` ha*r̀ <Wru* 

rT*s=n] 
Wrb=u* my]at*P= 

.Wvǹu$n\ 

Pr 27.12 A prudent one sees evil/trouble/disaster 
He hides 

The naîf pass by 

And are punished. 
vd\j)b^ hu*b=v!B= hc#u&T̂ /k@w+ 

yt!P#m!W hg\v) vya!m@ 
.ty]B*ĥ-ta# <T#r+P̂k!w+ 

Ezk 45.20 And thus you shall do in the seventh month 

from the man who errs and from the naîf 

and you shall atone [for] the house/Temple. 
 

1. The word petî, “simple”, “naîf”, occurs seventeen times in Biblical Hebrew, thirteen times in Pr (Pr 1.4; 1.32; 

7.7; 8.5; 9.4, 6, 16; 14.15, 18; 19.25; 21.11; 22.3; 27.12), three times in the Psalter (Ps 19.8; 116.6; 119.130), 
and once in Ezk (Ezk 45.20). 
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2. Of its thirteen proverbial occurrences, five are cautionary or negative. Three of these texts warn that the naïf 

destroy themselves by their ignorance and lack of forethought (1.32; 22.3 ∏ 27.12), one that their lack of 

discernment leads them into trouble (14.15), one that warns that folly is what the naïf inherit by virtue of their 

birth (14.18). 

Four of these passages set the naïf in contrast to the “prudent” (14.15, 18; 22.3; 27.12); the fifth 

compares them to fools (1.32). 
 

Negative 
Pr 1.32 for the turning back of the naïf kills them 

and the acedia(?) [waywardness] of fools destroys them 

Pr 14.15 A naïf believes every word 

And the prudent understands his steps 

Pr 14.18 The naïf inherit folly 

And the prudent surround knowledge 

Pr 22.3 A prudent one sees evil/trouble/disaster 
And he hides 

And the naïf pass by 

And are punished. 

Pr 27.12 A prudent one sees evil/trouble/disaster 
He hides 

The naïf pass by 

And are punished. 
 

3. Another five passages might be considered positive, or at least hopeful, in that they appear to offer some hope that 

the naïf will or can become less naïve, and perhaps even prudent. For example, one of the outcomes of studying 

the book of Proverbs is that the naïf gain prudence (1.4); they also gain prudence or become wise when they see 

punishment meted out to scoffers (19.25a-b; 21.11a) or the wise corrected (19.25c-d; 21.11b), which suggests 
some correlation between being naïve and being prone to cynicism or mockery and a contrast between 

discernment, prudence, and wisdom (on the one hand) and naïveté (on the other). And twice Wisdom herself 

calls on the naïf to act—either to abandon their naïveté (9.6), or to their “discernment” (“perspicacity, 

understanding, insight”), in apparent defiance of their naïveté (8.5). 

 

Positive 
Pr 1.4 by giving prudence to the naïf 

to the young man knowledge and discretion(?) 

Pr 19.25 Strike a scoffer 

And a naïf gains prudence 

And rebuke the discerning— 
He discerns knowledge 

Pr 21.11 When a scoffer is punished, the naïf become wise 

And when a wise man is instructed he gets knowledge 

Pr 8.5 Understand prudence, naïf ones! 

And, fools, understand [a] heart!  

Pr 9.6 Abandon [naiveté], naïf ones, 

and live 
and be happy in the way of understanding 

 

4. Finally, three verses present naïveté as either neutral or undecided, since it is only the larger context that reveals 

their fate. If the naïf respond to Wisdom’s invitation, they find wisdom and life, abandon their naïveté, and live 
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(9.4-6); if they choose to respond to the invitation of Folly—whether this is folly personified (9.13-17) or a 
particular (type of) foolish woman (7.1-27), they will end up in death (7.7; 9.18). 

 

“Neutral/Undecided” 
Pr 9.4 = 9.16 Who is naïf? 

He should turn aside here. 
To one who lacks a heart she said, … 

Pr 7.7 and I saw among the the naïf 

I discerned among the sons a young man lacking a heart 
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H. “END/OUTCOME” (tyr Ix]a;) IN PROVERBS 

.toYP! br\j#K= hD̀j^ hǹu&L̂k^ hr̀m* Ht*yr]j&a^w+ 5.4 and her end/outcome is bitter as 
wormwood, 
sharp as a two-edged sword 

.;r\a@v=W ;r+c*B= tolk=B! k*t#yr]j&a^b= T*m=ĥǹw+ 5.11  
.tw\m*-yk@r+D~ Ht*yr]j&âw+ vya!-yn}p=l! rv*ỳ Er\D\ vy} 14.12  
.hg̀Wt hj*m=c! Ht*yr]j&âw+ bl@-bâk=y] qojc=B!-<G~ 14.13  

.tw\m*-yk@r+D~ Ht*yr]j&âw+ vya!-yn}p=l! rv*ỳ Er\D\ vy} 16.25  
.k*t#yr]j&âB= <K̂j=T# /ûm̂l= rs*Wm lB@q~w+ hx*u@ um̂v= 19.20  

.Er̀b)t= aO Ht*yr]j&a^w+ hǹv)ar]B* ¬tl#h#b)m=­ tl#j#b%m= hl*j&n~ 20.21  
.tr}K*t! aO ;t=w`q+t!w+ tyr]j&a ̂vy}-<a! yK! 23.18  
.vr]p=y~ yn]u)p=x!k=W EV*y] vj*ǹK= w{tyr]j&â 23.32  

.tr}K*t! aO ;t=w`q+t!w+ tyr]j&â vy}w+ t*ax*m*-<a! ;v#p=n~l= hm*k=j* 
hu#D+ /K@ 

24.14  

.Eu*d+y] <yu!v*r+ rn} ur`l* tyr]j&a ̂hy\h=t!-aO yK! 24.20  
.;u#r} ;t=a) <yl!k=ĥB= Ht*yr]j&âB= hc#u&T̂-hm̂ /P# rh@m̂ br]l* 

ax@T@-lâ 
25.8  

./onm* hy\h=y] w{tyr]j&âw+ w{Db=û rûN{m! qN}p^m= 29.21  

  
to be continued … 
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Further Notes 
 
In English, “heartless” means cruel, lacking in pity (i.e., lacking a heart that feels for others),; “heartless” is therefore 

not a helpful gloss for chasar-leb. We could, however, render chasar-leb literally as “lacking a heart”, which would both 

maintain the image and increase its dramatic effect (even though, like many metaphors that are specific to a culture, 
it might require some further explanation). 

In English, “lack heart” can be a synonym for “heartless”, but it can also mean to have no desire—or even to 
be unwilling—to do something: “She didn’t have the heart to tell her sister that the cookies had been burned.” It can 
also mean to be without hope: “The heart had gone out of them” (cf. “discourage” / “dishearten” vs. “encourage”). 

This is not the same as “Her heart went out to them”, which signals pity or compassion or (at the very least) 
deep sympathy. 


